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Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Place in Scripture. This letter, though it is not the earliest nor the simplest of the noble group ascribed to St. Paul, and though equally with the rest it was prompted by special local needs, fitly comes first in the series. The book of Acts, with its prophecy in Acts 23:11 concerning St. Paul, 'so must thou bear witness also at Rome,' ends with a vivid picture of him a prisoner in Rome. The first of the Epistles dramatically follows with its disclosure of his mind as in freedom he had looked forward to a purposed visit to that city. It is the greatest of his writings in importance as in length, the most characteristic and comprehensive, the letter best suited to form an introduction to his teaching, and an epitome of his thought. It was fitting that the chief letter of the Apostle to the Gentiles should be a letter to the Church in the capital of the Gentile world, and that it should have precedence in the final order of his published writings.

2. Place in the Life and Writing's of St. Paul. It is not possible to date the events in his life with absolute precision, but the narrative in Acts, together with information contained in his own writings, enables us to arrange their sequence. If we accept the chronology of chapter H. Turner, which approximates to that of Ramsay very closely, and forms a mean between those of Harnack and Lightfoot, the conversion of St. Paul took place 36 a.d., six years after the crucifixion; the first missionary journey, 47 a.d.; the Council at Jerusalem, 49 a.d.; the second journey, 49-52 a.d.; the third journey, 52-56 a.d.; the arrest in Jerusalem, 56 a.d.; the imprisonment in Cæsarea, 56-58 a.d.; the arrival in Rome, 59 a.d.; and the martyrdom there, 65 a.d.

Arranged in chronological order, the thirteen Epistles of St. Paul fall into four groups:

1. 1 and 2 Thessalonians, during the second journey, 51 a.d. 

2. 1 and 2 Corinthians, Galatians, and Romans, during the third journey, 52-56 a.d. 

3. Philippians, Ephesians, Colossians, and Philemon, during the Roman imprisonment, 59-61 a.d. 

4. 1 and 2 Timothy, and Titus, after his realse. 

In point of doctrine, as of time, there is a marked distinction between these four groups, due in part to differences in the spiritual attainments and requirements of the recipients; in part, also, to the unresting activity of the writer's own reflections upon the meaning of the faith he proclaimed. In the first group the doctrinal statements are brief, simple, and practical; the second coming of Christ receiving special attention. In the second group the truth of God's salvation in Christ is presented as a whole, defined, through questioning and controversy and through opposition to Jewish legalism, as a universal scheme of grace, and its main principles are stated and applied. In the third group the ripened thoughts of the Apostle concerning the exaltation of Christ's person, and the true nature of the Church as His body, are gathered and set forth contemplatively. In the fourth group there is no continuous exposition of doctrine, but, instead, pastoral suggestions of practical details in Church life.

The Epistle to the Romans is thus at the very heart of the Apostle's teaching, the greatest literary product of his life's most strenuous period and of his highest powers. Repulsed by Jerusalem, towards which in pride of birth and education his face had formerly been set, he has turned to imperial Rome, whose people are in truth the world in miniature, the seed of Adam, if not of Abraham, not without law or conscience though beyond the pale of Jewish law, in their own way responsible to God and under condemnation. Behind and beyond the Christians in Rome he sees in thought the countless millions of the Gentile world unsaved. Equally with Israel they know and own a moral law, and recognise their inability to keep it. Towards them, also, he would fain fulfil his apostleship.

3. Date and Place of Composition. Comparison of the Epistle with Acts points to Corinth as the place, and to 56 a.d. as the date, towards the close of the third great journey, when he was about to return to Jerusalem with the alms of the Greek Churches. After the three years spent in Ephesus he 'purposed in the spirit, when he had passed through Macedonia and Achaia, to go to Jerusalem, saying, After I have been there I must also see Rome' (Acts 19:21); and when he reached Jerusalem he was the bearer of Greek alms to the distressed Church in that city (Acts 24:17). In the letter itself he states that it has oftentimes been his purpose to preach in Borne (Romans 1:13; Romans 15:23), but his sense of prior duty to other Gentiles who had not received the gospel has hindered him, and restricted his journeys hitherto to a circuit from Jerusalem to Illyricum (Romans 15:19-22). 'But now I go unto Jerusalem ministering unto the saints; for it hath been the good pleasure of Macedonia and Achaia to make a certain contribution for the poor among the saints that are at Jerusalem... When I have accomplished this, I will go on by you unto Spain' (Romans 15:26-28). It is therefore the winter of 55-56 a.d. He is in Achaia—in fact, in Corinth; for Gaius, his host, whose house is the local church (Romans 16:23) had been baptised by him there (1 Corinthians 1:14). Erastus, who sends greeting, is treasurer of that city (Romans 16:23, cp. 2 Timothy 4:20), and Phoebe, the bearer of the letter, is a 'deaconess of the church that is at Cenchreæ,' the port of Corinth (Romans 16:1).

It is a solemn moment in the Apostle's life, and his spirit is moved as he looks back upon his mission to the Gentiles in Greece and Asia Minor. Bitter opposition and controversy and misrepresentation (2 Cor, Gal) have been his portion, as well as wonderful success. Jewish pride, prejudice, and legalism have pursued him and stirred up enmity against him. His apostolate to the Gentiles, though it has put alms for the Jewish Church into his hands, has enlarged his thought and preaching beyond Jewish limits, and brought suspicion on his fidelity to Hebrew scripture and tradition. He has deepened his Roman citizenship and his grasp of human nature. The Western as well as the Eastern Empire must receive Christ. There is already a Church in Rome; he will strengthen it, and pass on westwards, even to Spain. In this Epistle a heroic spirit, a universal outlook, a note of triumph over controversy and misrepresentation, an imperialistic instinct, and a profound insight into human nature, have united to inspire its intense passion and its unique power.

4. Occasion and Purpose. Like the other Epistles by St. Paul it is a true letter, not an epistolary treatise. It owes its massiveness and comprehensiveness to the greatness and impressiveness of the situation which called for it and of the subject with which it deals. Jerusalem and Rome are both in his thoughts, Jewish and Gentile unrest of spirit and need of a Saviour arise before him as he writes, and in response to them the divine scheme of redemption through Christ takes shape as never before in his mind. Thinking of them he lives over again the spiritual anguish of the crisis of his own life (Romans 7, 8). His experience of deliverance, himself a Pharisee of the Pharisees, a citizen of Rome, and a son of cultured Tarsus, must and will be repeated by proud Rome. There, in Jewish synagogue and in Gentile church, the law will yield its forbidding sovereignty to the gospel of God's grace in Jesus Christ, as once it has done in his own experience upon the way to Damascus.

The letter finds its formal occasion in the approach of the long-expected opportunity to visit Rome. It is primarily a letter of self-introduction to an unvisited Church, to prepare its members for his coming. He has many friends among them. He has heard much of them, their faith, their obedience, their divisions, their difficulties, and their temptations (Romans 1:8; Romans 12-16); and it may be that they, like others, have received an evil report of his teaching. In any case, he does not mean to reside with them for long, but to make Rome his base for further evangelisation in the West, his work being ended for the present in the East. They will strengthen him, as he hopes to stablish them 'in the fulness of the blessing of Christ' (Romans 1:12; Romans 15:29).

But it has a larger purpose, reflected by its doctrinal outpouring. It is as though he foresaw in Rome the mingling of all the influences against which his own life-conflict, within and without, had had to be waged, for sooner or later all living things converged on Rome. With characteristic imagination he anticipates his arrival; the floodgates of his soul are flung open, and the pent-up thoughts which he would then have voiced refuse to be restrained. The letter is an earnest, a foretaste, of the promised 'spiritual gift to the end ye may be established' (Romans 1:11), of the gospel which he is 'ready to preach to you that are in Rome' (Romans 1:15). The Roman Christians are themselves able to admonish one another(Romans 15:14); his object is but to put them again in remembrance (Romans 15:15) as a 'minister of Christ Jesus unto the Gentiles.' Though he is a stranger and they are Gentiles, he has an apostolate to Gentiles. His letter is more than a controversial contribution, or a personal apologetic, or a treatise; it is an apostolic, and, therefore, authoritative utterance directed to meet their known and their presumptive needs. From the lips of an apostle not less than a Gospel was looked for, and such the Epistle came to be as it took shape.

5. Destination. As it stands, the letter plainly is addressed 'to all that are in Rome, beloved of God, called to be saints' (Romans 1:7, Romans 1:15; Romans 15:28), 'called to be Jesus Christ's' (Romans 1:6). Are they Jews or Gentiles? The presumption is that if it is for all Christians, both are included (cp. Romans 9:24, 'us whom he also called not from the Jews only, but also from the Gentiles'). Many passages refer to, or are applicable to, Gentiles only (e.g. 'among all the nations.. among whom are ye also,' Romans 1:5-6; 'fruit in you also, even as in the rest of the Gentiles,' Romans 1:13; 'I speak to you that are Gentiles,' Romans 11:13; 'I write unto you because of the grace given me that I should be a minister unto the Gentiles,' Romans 15:15-16): the argument in Romans 9-11 is for Gentiles exclusively, and in it the Jews ('my kinsmen,' not 'your' or even 'our') are spoken of as an outside body, while many of the sins against which warning is given are such as Gentiles rather than Jews were addicted to (Romans 6:12-13, Romans 6:17; Romans 13:13;). On the other hand, familiarity and sympathy with the Jewish standpoint is assumed both in writer and readers. In Romans 2 under the general apostrophe addressed to all mankind ('thou art without excuse, O man, whosoever thou art,' Romans 2:1), the Jew is naturally addressed in the second person ('if thou bearest the name of a Jew,' Romans 2:17-27), but immediately thereafter the Jews are spoken of in the third person (Romans 2:28.; Romans 3:1.); the reference in Romans 4:1 to 'Abraham our forefather' (cp. Romans 3:9; Romans 9:10) betrays no more than the unfailing remembrance of the Apostle to the Gentiles that he is himself a Hebrew (cp. Romans 9:3; Romans 10:1, etc.), while in Romans 7:1, 'I speak to men that know law,' the reference need not be to Jewish law at all, but simply to universal moral law (cp. Romans 1:19, Romans 1:32), and even if it were to Jewish law, they might have been Gentile proselytes to Judaism before conversion to Christianity, or, if they were converts to Christianity directly, the Old Testament was still the Christian Bible. In Romans 9:1., and again in Romans 10:1 especially, where Jewish privilege is dwelt upon wistfully, the Apostle gives no hint that any of his readers are Jews: his 'brethren and kinsmen according to the flesh' are referred to in the third person as if over against his readers in a separate camp. Several of the persons greeted in the letter bear Jewish names, but most have Gentile names, Greek for the most part, as was natural. It is noteworthy that, unlike the Thessalonians, Corinthians, and Galatians, they are not addressed collectively as 'a church.' In Romans 16:5 the 'church' in the house of Prisca and Aquila is marked off from the rest. Presumably in Rome there would be a number of Christian circles and meeting-places. As a whole the evidence is convincing that the Roman Christians addressed are a loose-knit body, composed almost wholly of Gentiles, conversant, either as Jewish proselytes or as Christian converts, with the Old Testament religion, and concerned as Christians to adjust their ceremonial, moral, and spiritual relationship to it rightly.

6. History of Christianity in Rome.
(a) Jewish preparation. Between Jerusalem and Rome there had long been direct and easy communication. If the military heel of Rome was planted firmly on Jewish soil, the softer tread of Jewish commerce and religion was simultaneously heard upon the pavements of the Roman capital. As conquered Greece soon took her captor captive by the force of her literature, art, and culture, conquered Israel was already advancing towards a like success by means of its lofty ethics and religion, which were also enshrined in an imperishable literature. At least as early as the 2nd cent. b.c. Jews found their way to Rome on embassies, and in 63 b.c. the capture of Jerusalem by Pompey brought many against their will to settle as slaves or freedmen in the city. They formed a synagogue and a 'Ghetto,' and. found, protection and favour under the first emperors, numbering many thousands, and making many proselytes without effort. Tiberius and Caligula withdrew the imperial favour. Under Claudius many of them were temporarily expelled (52 a.d.), among them Aquila and Prisca (Acts 18:2), on account, it appears, of disorders which broke out upon the preaching of Christ among them. Under Nero hitherto they had prospered.

(b) The Christian Church. There is evidence, as well as probability, that news was brought to Rome of Jesus' career and claims very soon after His death. To the Roman Jews all that passed in Jerusalem was deeply interesting (cp. Acts 2:10), and the lifework and teaching of the Prophet of Nazareth, with the resurrection-faith of His followers and the conversion of Saul for sequels, formed an episode in Jewish history which could neither be suppressed nor ignored. The expulsion under Claudius of Aquila and Prisca, St. Paul's informants concerning Rome, and his fellow-workers in Corinth Ephesus and Rome, suggests that the gospel met with strenuous opposition, first from the Jewish, and later, as a cause of civil tumult, from the Imperial authorities. The account of St. Paul's arrival in Acts (Acts 28:15-28) suggests that he was met and welcomed by Gentile 'brethren,' and proves that the Jewish authorities were not ignorant of the new 'sect everywhere spoken against,' but as a body had stood aloof, and with some exceptions persisted in their attitude. In Rome as elsewhere it had proved easier for Gentile proselytes than for born Jews to receive the new Teaching. To them St. Paul, as if in anticipation of Jewish coldness, chiefly appeals in his letter.

(c) Connexion of Roman Christianity with (1) St Paul and (2) St. Peter.
(1) Plainly St. Paul has had no part in the introduction of Christianity into Rome, yet he knows its existing position intimately, and knows not a few of its Jewish and Gentile professors there.

(2) The late tradition that St. Peter was the founder is incompatible with the absence of any reference to him in Romans 15 nor, had he been then the head of the Roman Church, could a personal greeting to him have been absent. There is no indication of any apostolic origin. The foundation has been laid, Christ is there named (Romans 15:20), house-churches exist (Romans 16:5), but strictly speaking there is no united Church. Such apostolic basis as it was to have was first afforded by this letter. It is like a consecrating breath of the Apostle's presence. Though Christianity had long preceded him in Rome, its people, Jew and Gentile, were not fused into a single Church until the genius of St. Paul, who read the hearts of both, by letter and by word supplied the sacred fire.

7. The Epistle as a whole.
(a) Authenticity and Integrity. That it is the work of St. Paul admits of no serious question. The evidence, internal and external, is overwhelming. It is the supreme self-revelation of the Apostle. That the Epistle as we have it is a coherent unity has been doubted on substantial though inconclusive grounds. The doxology which marks the close of the Epistle after Romans 16:24 in most of the best manuscript authorities, is found elsewhere, after Romans 14:23, or in both places, in others. Moreover, apart from this massive and impressive doxology, there are other passages, benedictory in form, between Romans 14:23 and Romans 16:24, which look like endings, e.g. Romans 15:33; Romans 16:20 and Romans 16:24 in one important manuscript Rome is not mentioned, and some of the persons named in Romans 16 are known to have been connected with Ephesus, which has suggested Ephesus as the original destination of that chapter. It is not impossible that in shortened or lengthened form the Epistle to the Romans may at some time have circulated among several groups of readers, but the unity of the Epistle in its present form cannot be disproved or seriously shaken. In any case its teaching remains unimpaired.

(b) Style. Like St. Paul's other letters, it was dictated to an amanuensis (Romans 16:22), a fact which helps to explain the irregularities of the language and the thought as it flowed on in a rushing broken torrent from the passionate soul of the Apostle. The tentmaker and the organiser of the Churches had scant leisure to polish his sentences and ponder his phrases. It may be that his hand was nimbler with the needle than the pen. His style is a mirror of himself. Not the letter, but the spirit; not the seen and the superficial, but the unseen and the underlying; not the part, but the whole; not the nice details of argument, but the broad sweep of truth, is his concern. Doubtless these dictated letters preserve for us, even better than his reported speeches in the book of Acts, the form and manner of his preaching, as well as the vehemence of its intellectual, moral, and spiritual power.

(c) Use and Interpretation of the Old Testament. Familiarity with every portion of the Old Testament is assumed in the readers as well as exhibited by the writer. Its law, history, psalmody, and prophecy are all requisitioned in the argument in a manner strongly reminiscent of the rabbinical school, kindred snatches of Scripture being run together, allegory and type being traced in narratives, yet also with a masterly insight into the prophetic spirit of the book, and with a Christian's sense of its completion and fulfilment in Jesus Christ (cp. Romans 3:10-18; Romans 9:25-33; Romans 10:16-21 also cp. Romans 4, 10, , 11). By some threescore quotations the universal reign of sin and need of grace, the saving power of faith, the sovereignty of the divine will, the judgment of unbelieving Israel, and the summons to the Gentiles, are confirmed by way of preparation for the universal truth in Christ. In legal language, and by scriptural thought, the legal is transcended, and way is made for grace. The stricken conscience of the Hebrew under law is healed by the hope of Israel realised in Jesus Christ.

(d) Relation to Christ's Teaching. As a teacher the Apostle, though wielding authority, differs vastly from the Master, who taught 'not as the Scribes.' The form and manner of the general teaching could scarcely differ more from His; but it is impossible to read Romans 12-14 without discerning the ethical identity of the ideals enjoined by both. It is the same Christian life and character that each would fain see realised. Nor can it be gainsaid that the Apostle at bottom shares his Master's characteristic attitude to the burdens of the Pharisaic law, and extends the same invitation to weary and heavy-laden bearers of the yoke to come to Him for rest. Between the teaching of Jesus and that of Paul the two great facts of atoning death and triumphant resurrection have intervened, the facts which in succession cast Paul down and lifted him up, blinded him and gave him new sight, caused him to die and to live again. Of necessity Paul's own relation to the Cross as a Pharisaic persecutor in the name of law, and his experience as a convert of its regenerating power, suffuse his whole conception of Christ's gospel. Though Jesus in the Gospels might assure men of God's forgiveness apart from any reference to His death, Paul had no experience of any such unmediated forgiveness. The death and reappearance of the Lord alone had sufficed to bring home to him at once the full enormity of his guilty enmity to good and the irresistible sufficiency of the will of God to pardon and to save through Christ. If in the recorded words of our Lord we would find anticipations of the Pauline gospel, it is not to the parable of the Prodigal Son alone, but also to the institution of the Sacramental Supper on the eve of the Saviour's sacrifice that we must turn. Can it be seriously said that Paul's conception of the bond between the Saviour and the saved is any other than the Saviour's own? All that we can say is that, while it was the simple comprehensive truth of God as it was in Christ Jesus that he saw and proclaimed, while it was a borrowed, not an original gospel, that he preached, he saw the truth with his own eyes unflinchingly, and declared it in his own language. None of the apostolic band could view the truth in Christ from so detached a standpoint as he, with his birth in the dispersion, his education as a rabbi, his Roman citizenship, and his Græco-Cilician home. It was a necessary consequence of this very detachment which enabled St. Paul to see the truth in Christ's life and Person so independently, so universally, and in such clear perspective, that his manner of teaching, his vocabulary, and his mode of thought should seem to be at utter variance with his Master's. But the more we study his teaching as a whole, and the more patiently we compare its burden and its spirit with that of Jesus, the more we realise the justice of that verdict of Christendom which has judged him to be the greatest and truest of Christians, and the justice of his own favourite self-description as a 'bondservant of Jesus Christ.' (e) The Contents. (For detailed outline see p. 864 below, and for running exposition see the commentary.)

As has been said, the Epistle is a true letter, personal in testimony and in exhortation throughout. chapter Romans 1:1-17 contains the address and preamble. Romans 1:18 to Romans 11:36 contain a foretaste of the 'spiritual gift' which it is the Apostle's longing to impart to the Roman Christians (Romans 1:11), a reasoned vindication of 'the gospel' which he is 'ready to preach' to them, of which he is not ashamed, which is 'the power of God unto salvation to every one that believeth,' and in which 'is revealed a righteousness of God from faith unto faith.' Though full of profound thought, the teaching in this section is not a treatise, it is personal instruction addressed again and again to 'brethren,' abounding in vivacious uses of 'I,' 'you,' 'we,' in true letter form. Romans 12:1 to Romans 15:13 contain practical exhortations suggested naturally by the Apostle's presentation of the truth in Christ,—exhortations universally applicable to Christian people (Romans 12, 13), and exhortations specially addressed to the circle of his readers (Romans 14, 15). Romans 15:14 to Romans 16:27 contain a variety of personal details: the Apostle's motive in writing (Romans 15:14-21), plans of travel, introduction of Phoebe, personal greetings, admonition against authors of error and dispeace, conveyance of greetings from his friends, and solemn final doxology.

8. The Teaching of the Epistle.
The following is an outline of the thought embodied in the Epistle, particularly in Romans 1-11, which, while rather a vindication than an exposition of his gospel, contain the substance of his whole message. To constitute a comprehensive summary of his teaching as a whole, it must be supplemented by the reader in many important details from the other Pauline Epistles, for a mind like the Apostle's was in continual movement, expanding, enriching, and maturing its convictions, and each of his letters has its own distinctive contributions to the sum of Christian truth. If we would complete our account of his teaching, e.g. on the Person of Christ and His relationship to the Christian, on the Church, the Ministry, the Sacraments, not to mention other themes, we must make use of the other Epistles. This outline, however, of the thought in the greatest of his writings may serve as a useful introduction to, and fore-glimpse of, his teaching as a whole.

The Preamble (Romans 1:1-17). St. Paul writes not only as a servant of Jesus, the Christ, but also as a messenger of long-expected good news from God. The promised Son of David's race according to the flesh has at last been born and lived His life; by resurrection from the dead He has been supernaturally shown to be the Son of God according to the Spirit. 'The mystery kept in silence through times eternal is now manifested' (Romans 16:25). This good news it is a sacred duty to tell both to Greeks and to the rest of the world. It is a gospel to be proud of; for every man, be he Jew or Greek, who accepts it in faith receives from God not a theory of salvation but a saving power. It reveals a new righteousness, not human but divine, issuing from living faith.

(A) The Need of the World.
Of such good news, and such faith-righteousness leading to salvation, mankind is universally in sore need. Gentile and Jew alike are deservedly under the wrath of God, who has revealed His anger against all unrighteousness and irreligion. All have sinned. All are without excuse. God has suffered all to become in some measure hardened and reprobate through sinful habit.

(a) Think, first, of the Gentile world. Though less favoured than Israel, the Gentiles have not been without revelation. They have been able to discern from the open face of nature the everlasting power and divinity of the invisible God. In their minds they have had knowledge of God, the self-manifesting. But everywhere they have lapsed. They have trampled on the truth, reasoned foolishly, and fallen into all manner of idolatry, worshipping and serving the creature rather than the Creator. Their wisdom, their philosophy, has ended in failure. They have been ungrateful, and have not glorified God. Before Him they are without excuse. Deservedly He has given them up to the indulgence of their impure lusts, to abuse their bodies, to dishonour sex, to cherish a reprobate mind. By act and by consent they have been guilty of every form of social, domestic, and personal sin against God and man. They have, known the divine ordinance, that they who practise such things are worthy of death, but they have chosen to ignore God. They are self-condemned, for they are ready to judge one another, knowing well when they are wronged that sin is sin, and their just judgment upon others recoils upon themselves. How is it that men are blind to this, abusing God's forbearance, which should prompt them to repentance, and aggravating their guilt? God will assuredly render to every man according to his works. To those who by patience in well-doing seek for glory and honour and eternal life He will grant the objects of their quest; to the factious and disobedient, anguish under His indignation (Romans 1:18 to Romans 2:16).

(b) Are the Jews in better case? They are involved in the self-same judgment. Indeed, as first in privilege, they are first in condemnation. God has no partiality: His justice is even-handed. If the Gentile who has never enjoyed the privilege of Jewish law and revelation is condemned for his sins against his own more limited light, God cannot permit the privileged Jew to sin with impunity. The same justice that metes out stern punishment to the Gentile who is outside the pale of Jewish law and revelation because he sins against the unwritten law within the heart, demands an even sterner sentence upon the Jew who breaks his higher Law. There are Gentiles who do by nature the things of the Law, though they know not Moses and the Prophets: these become as it were their own law, in that they show the work of the Law written in their hearts, their conscience bearing witness therewith, and their reflections one with another accusing or else acquitting them—such men put many a Jew to shame.

It is indeed a great thing to belong to the Hebrew race, to be heir to the oracles of God, to the Law, the Promises, the sacred ordinances and rites of God's chosen and adopted people, to have the blood of Abraham in one's veins, to be of one flesh with the Christ who should come (Romans 2:17 to Romans 3:2; Romans 9:3-5). But to be born a Jew, to be circumcised a Jew, to receive a Jewish name, is not enough. To God a man's heart is more than his flesh and blood, his conduct than his ceremonial. 'He is not a true Jew who is one outwardly: neither is that true circumcision which is outward in the flesh: but he is a Jew who is one inwardly, and circumcision is that of the heart, in the spirit not in the letter.' 'They are not all Israel who are of Israel: neither because they are Abraham's seed are they all children... It is not the children of the flesh that are children of God.' Hebrew history and Scripture are full of evidence that mere possession of the Law has never secured obedience to it; each of the commandments has been dishonoured daily; and instead of being the glory of God, Israel has too often been a reproach to Him among the nations. It is not more true that the Law is the pride of Israel as a nation among the nations, than that the Law is the condemnation of the individual Jew (Romans 2:17 to Romans 3:8, also Romans 9-11).

Thus it appears that as the Greek or other Gentile is convicted by his unwritten law of conscience, so the Jew is convicted by his recorded law. All are under sin. There is none righteous, none whose works fulfil the demands of the divine Law under which he lives. Every mouth is stopped. Were law to have the final word, the doom of all were sealed (Romans 3:9-20).

(B) The Inadequacy of Law to save (Romans 7).

The persistence of sin under the rule of Gentile conscience and Hebrew law is proof that law has been unable to save, though it is able to condemn: it can teach, threaten, and admonish, but it cannot inspire and empower. Indeed, in man's fallen condition, law seems but to aggravate the evil it denounces. But for it we should not know sin—our lives were innocent as those of babes or beasts. Obedience, the essence of duty, presupposes a command or prohibition, the essence of law. The insistence of law is a standing provocation and temptation to disobedience. The very words 'thou shalt not' suggest to man's wayward sense of freedom 'why not?' 'shall I not?' Apart from law sin is dead, lifeless, or unborn: through law sin finds its opportunity and enters the heart of man on its fatal errand.

Is law sinful, then, because it thus opens the way for sin? No: the sin is not in law, but in us who respond so perversely to its just demands. The law is in itself a thing of righteousness; it is the voice of God, whether the whisper of conscience or the peal of Sinai; it is good throughout. It is in fact the great instrument for showing up sin in its true character, in its naked ugliness. Sin is seen at its worst as man's enemy when it thus subverts the very law of God for its baleful uses. Law would, fain guide us to life: 'obey and ye shall live' is its burden; but sin seduces us into the way of death. By pointing out the way of life law must, however unwillingly, disclose to us implicitly other ways which lead to death. Sin, when we have thus become familiar with the way to death, casts its spell over our eyes and invests the fatal way with a seductive glamour. But sin is not in law, is not in God; it can only be in us.

There is in us a principle of evil, our carnal nature, a kind of lower law. The mind of the flesh is enmity against God and rebellion against His law: it is death (Romans 8:6-7). In our moral life we are aware of division and discord within us. After the inward man we delight in the law of God, we hate evil, we desire to obey and do good, yet we do not succeed. The good which we would, we do not; the evil which we would not, that we habitually do. It becomes as it were a law of our life to sin. We are sin-possessed. Another, a lower law in our members, in our flesh, wages war against the law of our mind, and enslaves us. In the agony of despair the soul of man cries out,' O wretched man that I am! who shall deliver me from this living death, from this sin-dominated, death-bringing bodily existence?'.

(C) A New Way of Salvation needed and foreshadowed.
History and experience thus combine to attest man's need of deliverance. Man as man must be liberated from sin, from condemnation, from the law of his lower self, even in a sense from the grim grasp of the Revealed Law of Israel's Covenant-God. In himself man has proved powerless to achieve salvation even when guided by explicit law and encouraged by special providences and uplifting promises. Can it be that he is now without hope and lost? Gentile wisdom and Jewish privilege stand self-condemned and humbled. Unless God intervenes salvation is for ever beyond reach, and the divine end of creation frustrated.

With true prophetic insight St. Paul discerns a divine purpose in this humiliation of mankind. Thus humbled, man is prepared to look above for deliverance, and to remain humble should God deign to save him. And man's utmost need is God's utmost opportunity ('where sin abounded, grace did abound more exceedingly,' Romans 5:20). Conscience and law are seen not only to be inadequate for man's complete salvation, but also by reason of their incompleteness to deepen man's sense of need and to point forward to the coming in God's providence of a higher law and a fuller revelation. To say with the Jew that either the law must save or we are lost, is to fetter and cramp the goodness of God, to make the law greater than its Giver. There may have been, nay, there has been, waiting in the secret counsel of God a way of salvation destined, not to discredit or set aside law, but to transcend the old method of attempting to satisfy conscience and law and to achieve work-righteousness. Gentile and Jew were right, were bound, to seek salvation by honouring their conscience and their law, and cherishing their light, and they have not been without their reward; but they were wrong to shut their eyes and their hearts to the limitation and the partiality of the old-time method and the pitiful inadequacy of its results: their failures ought to have led them to turn with increased humility and hope to God, from whom alone so great a boon as their soul's salvation could come. Man's unbelief cannot annul God's faithfulness.

The new way is not without some foreshadowing in the Old Dispensation (cp. Romans 4). The children of Abraham might have remembered that the justice of God was never mechanical: that His favours were not always bought or earned, but might be freely given, and often descended on unexpected quarters. Who could say that Israel's position as God's peculiar people had always, had ever, been deserved? (cp. Romans 9-11). The history of Abraham, the Father of the Faithful, proves that God's dealings with him were based on other grounds than simple legal justice. God's recompense of good is far more than legally proportioned to man's desert. It was something more than virtuous acts that commended Abraham to God and gave value to his life: 'not through the law was the promise to Abraham or to his seed that he should be heir of the world.' The supreme merit of Abraham was his faith in God: it was his firm faith that enabled him alike to obey the call to leave home and kindred and to yield up his only son, and to believe that, in spite of his own old age and the barrenness of Sarah, God would give him a son and fulfil the promise that he would become the father of many nations. Abraham's true seed and heirs are those who cherish his faith in God: he will become the father of many nations when the Gentiles enter into that faith. It is circumcision of the heart, trustful self-surrender to God, that is the mark of the true child of Abraham, the true heir of that faith which was in Abraham's bosom before his flesh was circumcised, and of those promises which were out of all proportion to his actual deeds.

The prophets in their day looked beyond human actions and Hebrew merit for the salvation of Israel, and taught that God's eye is ever on the heart which moves the hand. The heart must be right, must be fixed on God, must look to Him for power to raise and wisdom to guide the hand that works. Did not the very hope and promise of Messiah, a Saviour from the right hand of God, imply that man was powerless to save himself? The Messianic hope was therefore the harbinger of a new righteousness not resting on works done by men, but instead resting on God's grace and enabling good works to be done—a righteousness of the heart, a conscience cleared not by human merit but by divine forgiveness and renewal.

This means that a new view must henceforth be taken of Israel's history, privilege and vocation, its sacraments and its Messiah, its righteous God who judges not as man judges, but looks upon the heart and reads its secrets. Pride of race, presumption upon God's favour, must for ever be laid aside. God's aim is not Israel's aggrandisement, but man's universal sanctification and attachment to Himself. The election of Israel is that all the nations may share the blessing. The coming of Messiah therefore could have no other purpose than the coming of God's universal and eternal kingdom of holiness, the highest good of the greatest number. Conscience, law, and Messiah have righteousness on earth as their common aim. Conscience and law are the world's schoolmasters to educate it up to Christ. His actual and attested coming is the fulfilment and therefore also the vindication of both (Romans 3:31), the achievement of righteousness by a new means which was beyond their reach. God is now fully disclosed in His true character, not as an arbitrary sovereign grasping at sovereignty for its own sake, nor as a stern judge administering a grim law over which He has no control, but as a Holy and Loving Father, jealously requiring righteousness in His children for their own sake, and putting forth every effort to Realise their highest good. 'For the earnest expectation of the creation waiteth for the revealing of the sons of God.. for the whole creation groaneth and travaileth in pain together until now... For the creation was subjected to vanity, not of its own will simply, but of God's who subjected it, in hope that the creation itself also shall be delivered from the bondage of corruption into the liberty of the glory of the children of God' (Romans 8:19-22). Of free grace His beneficent hand equips both men and nations with their several talents at the outset of their stewardship, while as yet of merit they can have none, and rewards them at the close of their day according to, yet far above, their works. Of free grace He bestows on some a larger stewardship than on others. Of free grace likewise He bestows His supreme gift of righteousness unto salvation which men can neither achieve nor earn, but which they must prepare themselves to receive through humble penitence for sin committed, and through heart-yearning and heart-trust, in a word, through faith in God who alone saves. 'O the depth of the riches both of the wisdom and of the knowledge of God! how unsearchable are his judgments, and his ways past tracing out! For who hath known the mind of the Lord, or who hath been his counsellor? or who hath first given to him, and it shall be recompensed unto him again? For of him, and through him, and unto him are all things'(Romans 11:33-36).

(D) God's Salvation in Jesus His Christ (Romans 3:19-31; Romans 5, 8).

What conscience and law could not do in that they were weak through the flesh, God has accomplished, sending His own Son in the likeness of our human, sin-ridden flesh. He has set men free from their bondage to fleshly lust, to sin, and to the law which can condemn to death but cannot save unto life, through the higher law or principle of the Spirit of Life in Christ Jesus. This deliverance is not simply revealed but mediated and effected through Jesus, for He purifies and renews the heart as well as opens the eyes.

Jesus is the Christ, the promised Saviour from sin. He is God's true, unique, 'own' Son, His representative on earth, doing His work, wielding His power, revealing His mind, sharing His Spirit, reconciling men to His Father as veritable sons. His coming was 'for sin.' His life and death were a condemnation of sin, as showing that human life could rise above it in the power of the Divine Spirit: they are also the destruction of sin, breaking its power over men, revealing its hatefulness and deadliness, and reconciling us to the Heavenly Father from whom it has estranged us. Jesus the Christ was a man (Romans 5:15), human as Adam: His work of grace will prove as farreaching in its consequences for good as Adam's transgression has proved for evil. He is the second Adam (Romans 5:12-21), undoer of the mischief of the first. Through Adam's fall, his one trespass, sin and death entered the world and reigned over men,' even over them that had not sinned after the likeness of Adam's transgression, and through the one man's disobedience the many were made sinners.' In like manner through Jesus' one life-comprehending act of obedience, His self-surrender in death the righteous for the unrighteous, His lifting-up, grace shall reign, the many shall be made righteous even though of themselves they shall not achieve the same obedience. Sin, condemnation, death formed our portion as Adam's heirs through the flesh: through Christ holiness, justification, and life are ours, a free portion given to us as partakers of His Spirit, joint-heirs of God with Him. According to the old régime a man must die to expiate his sin: 'he that hath died is justified from sin' (Romans 6:7). In Christ a higher than forensic justification is accomplished without the necessity of physical death. If a man becomes by the grace of God one with Christ, knit to Him in spirit, he passes spiritually through the Saviour's experience of death and resurrection. He dies to the old life, to sin, with Christ. In spirit he is crucified with the Lord. The carnal in him falls away, as flesh falls away from spirit in death: mortality and sin are laid aside as in a grave: and the spirit, the true self, God's child in him, rises with the risen Christ to the new life, dead only to sin, alive unto God in Christ Jesus.

The life and work of J esus as the Christ of God is thus not only the instrument of deliverance and a final revelation to man of God and of man's own self, but also an all-embracing cosmic fact. It is far more than a type or object-lesson of the Christian's experience, for it is also a supreme instrument in its own reproduction. It thus gathers up within itself all individual spiritual experience of salvation. Through the Cross and the open sepulchre every soul must find its exodus from bondage to liberty. It is the appointed way. Every soul has a death to die and a resurrection to receive: a life to withdraw from the world and yield up to God, and to receive back with the seal of acceptance and renewal upon it. We not only know this now through Christ and see it in Him, but we experience it in and with Him. He dies and lives again in us, or we die and live again in Him. We are one with Him in the Spirit. And if with the apostle we know Christ crucified and raised from the dead, that is self-yielded unto death for our sins, and God-accepted for our assurance and our justification through the faith which rests on His resurrection regarded as a proof of God's acceptance of His death for others, we know Christ fully. His death and resurrection are a summary and consummation of His whole life. To know Him in them is to know Him completely, and not only Him but the love of God disclosed in Him, for it was love that prompted God to send Him to us: 'God commendeth his own love toward us in that, while we were yet sinners, Christ died for us'; and it is the same divine love that is 'shed abroad in our hearts through the Holy Spirit which was given unto us.' Through Christ it has come about that our knowledge of God as the righteous vindicator of stern law is all but merged to vanishing in our knowledge of His tender love, the selfsame love unto death which Jesus cherished towards us on earth, and still cherishes at the right hand of God as our constant intercessor, a love from which 'neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor powers, nor height, nor depth, nor any other creature shall be abie to separate us.' Surveying this divine work of salvation, the Apostle clearly distinguishes certain activities on the part of God, whose succession need not be thought of as strictly temporal in the eternal will. The redeeming purpose of divine love involves the following sequence of grace. God foreknows His individual children; foreordains them 'to be conformed to the image of his Son that he may be the firstborn among many brethren'; calls them to fulfil their destiny; justifies them, i.e forgives their sin and imputes to them new righteousness when in faith they respond to His call; and glorifies them, i.e. through sanctification brings them to the consummation of their life-purpose and the realisation of their true selves (Romans 8:29-30). In each stage of the process the 'image of his Son' is present; in each the eternal Christ participates; our election, our vocation, our justification, our adoption, our sanctification, and our glorification are inseparable from Him.

(E) The New Righteousness: Life in the Spirit (Romans 5, 6, 8, 12-15).

With singular fulness and insight St. Paul describes the substance and the secret of salvation as an experience of the human soul. The Epistle is a revelation of the spiritual riches of his own experience, as well as a masterly delineation of a universal ideal. His touch is never firmer, his grasp never stronger, than when he lays bare in swift heart-searching sentences the meaning, the joys, the hopes, and the responsibilities of the new life in Christ. Whatever view be taken of the fidelity of other elements in his teaching to the letter of the explicit words of his Master, no one can seriously allege that the Apostle's conception of the regenerate life, or, for that matter, his practical embodiment of it, differs in any material respect from that which is enshrined in the Sermon on the Mount and in the Gospels as a whole. The words may be different; the manner of the teacher may not be the same; but beyond question the selfsame spirit breathes through both, the same vision arises at the bidding of each.

(1) In relation to God the Christian lives a filial life. All that a son should be in thought, word, and deed, it is for him to be towards God. Perfect freedom of access to the Father, unbroken communion, childlike trust, unfailing hope, self-yielding love, are his. Intercourse with Him and service are his chief joy; growth in likeness to Him is his chief reward. Gratefully he acknowledges his utter dependence upon the Father for forgiveness and reconciliation and new righteousness, and for every good gift. To glorify Him is the sum of duty and the summit of ambition. The Christian is a son and therefore an heir of God, joint-heir with Christ the Elder Brother and the First-born of many sons. Bondage and fear towards God are done away: 'Abba, Father!' is his cry.

(2) In relation to Christ. No words can exaggerate the intimacy of the bond between the believer and Christ. He belongs to his Lord; in life and death his face is towards Him who died for him (Romans 14:8). From His love he is inseparable (Romans 8:35). He is in Christ Jesus baptised into Him, into His death,—crucified, dead, buried, and risen with Him. It is not simply the man Jesus, good, obedient, pure, and true till death, but Jesus the Eternal Christ of God—Christ in spite of crucifixion, Christ because raised from the dead, enthroned with the Father, and alive for evermore. 'The Lord is the Spirit' (2 Corinthians 3:17), known no longer after the flesh, visible only to the eye of faith. It is not so much the deliberate imitation or following of Jesus as a man, for that may mean but self-reliance after all, as faith in Him the Son of God, that is first demanded, for it is by faith that we are enabled to follow,—faith must precede, even where we cannot see. We are to 'put on the Lord Jesus.' Serving Him we please God, and are approved of men (Romans 15:18); receiving Him we have an earnest of the satisfaction of all our needs (Romans 13:14)

According to St. Paul, then, faith is the link that unites us to Christ in the unseen and eternal world, the principle that links our life to His so that we are one with Him, even as He is one with the Father in spiritual fellowship. Faith is our response to the advances of God's redeeming love. St. Paul is not content with St. John to dwell on love to God as our response to His love; doubtless he takes that answering love for granted, for he was no stranger to the power of love, and on occasion could hymn its praise as greater even than faith, and he speaks of the love of God as shed abroad in our hearts (Romans 5:5). Probably he had been constrained to believe in Jesus as Christ upon the way to Damascus even before he was conscious of passionate love towards Him, and therefore lays stress upon the priority of faith. He loved Him because he saw in Him the suffering and triumphant Christ of God; it was not simply because he loved Him that he believed Him to be the Christ. Love followed faith and crowned it. He fastens upon faith, a living trust in a living God, a personal reliance upon a Saviour Christ, as the root-principle of the Christian life, the instrument of Christian progress. Through this vital attachment, self is forgotten, the world recedes, the body is reduced to its true position, the higher life nourished and supported. Like love, faith lays hold of the whole man and transforms him; it is not blind or unintelligent: it trusts because it knows and has experience; it holds the key to obedience; such is its power over the springs of moral action, that 'whatsoever is not of faith is sin' (Romans 14:23). Christianity is the life of faith.

(3) In relation to the Spirit. If the Christian life upon its human side is a life of faith, on its divine side it is life in the Spirit of God, in the Spirit of Christ, in the same Holy Spirit who of old spake in prophecy, in Scripture, and in conscience. The Spirit is the motive-power of the Christian life, quickening its perceptions and faculties, flooding the heart with the love of God, identifying Himself with the believer's spirit, and witnessing with it that it is the true child of God the Father, helping us to pray, pleading with the Father, bringing Christ into the soul to mingle with it. 'As many as are led by the Spirit of God, these are sons of God' (Romans 8:14). 'If any man hath not the Spirit of Christ, he is none of His' (Romans 8:9). The higher instincts of men belong to the Spirit, and are divine; the kingdom of God on earth 'is not eating and drinking, but righteousness and peace and joy in the Holy Spirit' (Romans 14:17). Christian virtues are fruits of the indwelling Spirit. The work of grace is its unresting activity.

(4) In relation to Society. In Romans 12-15 the Apostle pours out from the treasury of his experience and reflection, ethical precepts and exhortations which glance like jewels in their spiritual brilliancy. Every aspect of the Christian character, every phase of the life in Christ, is here reflected. In the power of the Spirit, in the righteousness which is through faith, the Christian is to be modest, humble, sincere, patient, cheerful, sympathetic, merciful, generous, hospitable (Romans 12). Remembering the death of his Lord for all, he will not live for himself, but sacrifice himself for others, deny himself innocent pleasures and lawful rights rather than lead a weak brother into temptation, or set a stumbling-block in his path (Romans 14). He will not succumb to evil, not try to overcome evil with evil. He will eschew anger and revenge, will bless his persecutors, and feed his enemy (Romans 12). As a citizen he will loyally recognise the lawful and divinely appointed authority of the ruling powers which restrain evil-doers, and encourage well-doing; he will not withhold from them taxes, customs, fear, and honour (Romans 13:1-7). As a member of the Church, the one body in Christ, he will play his part diligently, in a fervent spirit serving the Lord; he will exercise his own spiritual gifts, and respect the varying gifts of others, whether prophecy, ministering, teaching, exhortation, ruling, or contributing to the temporal needs of the Church (Romans 12:6-8); he will by every means in his power help on his brethren, love them for Christ's sake, and encourage them in the Christian life, bear their infirmities (Romans 15:1), be slow to judge them (Romans 14:10-13), live in peace and harmony with them, avoid causes of stumbling and division in doctrine and practice (Romans 16:17).

(5) In relation to Oneself. The Christian will honour himself and keep himself pure. Remembering that Christ died for him and for sin, he will present his body a living sacrifice, holy, acceptable to God, in reasonable service (Romans 12:1). He will restrain his fleshly nature watchfully; keep the commandments; cultivate the spiritual side of his nature resolutely, even at the expense of the bodily; enter into the life of Christ, abhorring evil, cleaving to good. He will strive not to be fashioned according to this world, but to be transformed by the renewing of his mind into the image of God's Son, so proving God's good and perfect will (Romans 12:2). As one who shall stand before the judgment-seat of God (Romans 14:10), and who knows that the consummation of God's saving work draws nearer (Romans 13:11), and that the night preceding the great day is far spent, he will put slumber far from him, and cast off the works of darkness, and put on the armour of light (Romans 13:11-14). Under difficulties he will be of good courage, assured that to those who love God all things work together for good (Romans 8:28). He is Christ's; he has the Spirit dwelling in him; he is the child of the Father in heaven. These things he cannot forget—his personal life is shaped by them, guided by the One Spirit.

Summary of the Epistle
The subject of the Epistle is the meaning and power of the gospel, i.e. God's message to man of salvation through faith in Jesus Christ, for Jew and Gentile alike.

I. Romans 1-8. The Divine Way of Acceptance with God.

Romans 1:1-17. After an introduction fitted to engage the attention and sympathy of the Roman Christians (Romans 1:1-15), St. Paul sets down the subject of the Epistle. It is the gospel which works a moral miracle among men by proclaiming a state of acceptance with God, offered to all as a free gift, on the sole condition of faith (Romans 1:16.).

Romans 1:18 to Romans 3:20. St. Paul shows that all men need salvation. Both Gentile and Jew have sinned, though God has given each a law of life; and each will be judged by the law he has (Romans 1:18 to Romans 2:29). In spite of his privileges, the Jew needs salvation as much as the Gentile, as his moral condition shows (Romans 3:1-20).

Romans 3:21-26. The need of sinful man has been met by the love of God. Christ has shed His blood as an offering to God for man's redemption. Thereby God's holy displeasure against sin has been manifested, and all who join in that offering by self-surrendering faith in Christ are received by God into a state of acceptance.

Romans 4:1 to Romans 5:21. Reasons why men should welcome this way of salvation. (1) It is in harmony with God's dealings in the past. Acceptance with God has always been on account of faith (Romans 4:1-25) (2) It brings to men peace and joy and everlasting security (Romans 5:1-11). (3) By transferring us into relationship with Christ, it more than abolishes the evil effects of sin and death which we have derived from our former relationship with Adam (Romans 5:12-21).

Romans 6:1 to Romans 8:30. The power of the gospel. It does not merely provide against the consequences of sin. By his faith in Christ a believer is changed. He becomes so vitally united with Christ in His death and life that the man he used to be is dead, and his heart is joined with Christ in communion with God (Romans 6:1-23).

Nothing else would do this. So evil is man's nature that even the holy law only emphasises the fact of his slavery to sin (Romans 7:1-23). But the man who has faith in Christ is freed from slavery by a greater power than himself. The Spirit of Christ has entered into him, and the Spirit within overpowers the sin in his flesh, will deliver his body from the grave, and makes him God's son and heir of God's glory. Thus, in all his troubles, the Christian is secure in the divine love of Christ (Romans 8:1-39).

II. Romans 9-11. God's Way of Acceptance vindicated. St. Paul feels that some might object—The Messiah, and the blessings of His kingdom, were promised by God to Israel. But Israel as a whole has rejected Jesus, and is outside His kingdom. Therefore, if Jesus be the Messiah, God has broken His word to Israel; which cannot be thought of.

He answers—God never bound Himself to Israel as a race. He has always claimed the right to select some descendants of Abraham to be His instruments, and to reject others (Romans 9:1-21). Yet He has been merciful to Israel, who have fallen by their wilfulness (Romans 9:22 to Romans 10:21). However, Israel's fall is partial and temporary, the disobedience of both Gentiles and Jews was reckoned with in God's purpose, and He will bring the Jews, finally, into His kingdom (Romans 11:1-36).

III. Romans 12-16. The Practical Life acceptable to God. In Romans 12 f. St. Paul points out the life of love and obedience which is the Christian's true sacrifice, and which would commend Christianity to the people of Rome and to the rulers of the empire.

In Romans 14 f. he enjoins love and tolerance between the Jewish and Gentile sections of the Roman Church (Romans 14:1 to Romans 15:13). He hopes to visit Rome after a visit to Jerusalem undertaken in the furtherance of unity (Romans 15:14-29), for which he asks their prayers (Romans 15:30-33).

Romans 16. In the midst of personal greetings occurs a warning (Romans 16:17-20) against hostile teachers, probably Jewish, whose appearance at Rome he expected.

01 Chapter 1 

Verses 1-32

The Power of the Gospel and the need of the World. The Guilt of the Heathen
In his salutation the apostle emphasises his commission, and the greatness of the Person whose servant he is and who is the centre of his message (Romans 1:1-7). After expressing his desire to visit the Romans (Romans 1:8-15), he states the subject of his Epistle, viz. acceptance with God through faith in Jesus Christ (Romans 1:16-17), and proceeds to develop it by showing that none have been able to merit acceptance with God. He begins by proving this of the Gentiles (Romans 1:18-32).

1-7. The Salutation.

Paraphrase. '(1) I, Paul, who write am a bondservant of Christ, set apart by God as an apostle to proclaim that message of good news (2) which was promised by His prophets. (3) The subject of the message is His Son, of David's lineage by human descent, (4) but, as regards His spiritual being, shown to be Son of God by the divine power exercised in His Resurrection. (5) Since, through Christ, I was brought into God's favour, and commissioned to be apostle to the Gentiles, (6) and that you at Rome, whom Christ has chosen, are Gentiles; (7) therefore I write to you, praying that God may grant you His blessings.'

1. Servant] A title used in the OT. of those devoted to a special work for God: cp. Joshua 24:29; Psalms 36 (title) Jeremiah 7:25; Daniel 9:11; Zechariah 3:8. St. Paul claims a similar place in the New Covenant. Servant of Jesus Christ] cp. OT. expression 'servant of God'; one of many undesigned testimonies to the Apostle's belief in the divinity of Christ: cp. Romans 9:5; Romans 10:12.

Called] i.e. chosen by Christ. He emphasises this, because a party of Judaising Christians, who opposed the doctrine of salvation by faith, and held that circumcision was of perpetual obligation, denied his apostleship: cp. 1 Corinthians 9:1; Galatians 1:1 : see Intro. Gal. Apostle] see on Romans 16:7. Separated] cp. Acts 13:2; Galatians 1:15
3. David] Thus fulfilling prophecies, as Isaiah 11:1, and the expectation of the Jews (cp. Mark 12:35; John 7:42) that the Messiah would be descended from David: cp. Matthew 1:1-17; Luke 3:23-32.

4. Declared] cp. Acts 13:33. Son of God] For St. Paul's teaching on the person of Christ cp. Acts 8:3, Acts 8:32; Acts 9:5; 2 Corinthians 4:4; 2 Corinthians 8:9; Philippians 2:6; Colossians 1:15.; Colossians 2:9.

With power] i.e. by a display of divine power. The Resurrection was a miracle: cp. 2 Corinthians 13:4; Ephesians 1:19. According to] i.e. as regards. Spirit of holiness] Not the Holy Spirit, but Christ's human spirit 'in which the Divinity or Divine Personality resided' (Sanday and Headlam). By the resurrection] As His words and works marked Him out as more than mere man (cp. Matthew 16:16), so did the Resurrection. Notice the confidence and the emphasis with which the apostles proclaimed the Resurrection of Christ as being a certain fact, and as proving the truth of the gospel: see on Ephesians 4:25; Acts 1:22; Acts 22:4.; Acts 17:18, Acts 17:31, etc.

5. Grace] In Acts and Epistles this word usually means the unmerited favour of God, shown (1) in forgiveness and salvation, cp. Romans 3:24; Ephesians 1:7 as opposed to debt, cp. Romans 4:4, to works, cp. Romans 11:6; Ephesians 2:8., and to law, cp. Galatians 2:21; (2) in the call of the Gentiles, cp. Ephesians 3:2.; (3) in special gifts of calling to and fitness for Christian work, cp. Romans 12:6; Romans 15:15; 1 Corinthians 3:10; Galatians 2:9; Ephesians 4:7. Here 'grace' means the Christian standing generally, to which is added in Paul's case the distinctive gift of apostleship. For obedience to the faith] RV 'unto obedience of faith,' i.e. to win that obedience which is connected with faith: cp. Romans 16:26. Nations] RV 'the nations,' i.e. Gentiles: cp. Romans 1:13, Galatians 1:16; Galatians 2:7. Name] RV 'name's sake,' i.e. the Apostle works for the sake of Christ, and to promote His glory. The name of God is what God has revealed about Himself: cp. Exodus 34:5.; Matthew 28:19.

7. Called to be saints] lit. 'summoned saints.' 'Saint' means 'consecrated to God': cp. Exodus 22:31. In this sense all Christians are saints: cp. 1 Peter 2:9.

8-15. The Apostle greatly desires to visit Rome.

Paraphrase. '(8) I thank God that your faith is so well known. (9) I constantly pray about you, (10) asking that God may permit me soon to visit you. (11) For I long to impart to you some spiritual benefit, (12) in fact that we may be mutually helped by each other's faith. (13) I have often planned a visit, although I have been prevented, for (14) all Gentiles, of whatever race, lie within the sphere of my duty. (15) Therefore, so far as the decision rests with me, I am eager to preach the gospel to you.'

9. Serve] The Gk. word is used of the worship of God by people or priest. St. Paul's work of preaching the gospel was a priestly service, in which he offered the Gentiles as a sacrifice to God: cp. Romans 15:16. With] RV 'in.'

10. Have a prosperous journey] RV 'be prospered.' He knew his journey to Jerusalem would be dangerous, cp. Romans 15:30, but did not foresee that he would visit Rome as a prisoner: cp. Acts 27:24; 

11. Spiritual gift] The term is sometimes used of the special endowments which accompanied the reception of the Holy Spirit: cp. 1 Corinthians 12-14. The meaning here is that St. Paul hopes the Romans may increase in faith and love through his teaching and influence. Established] i.e. strengthened in faith and other virtues. 

12. The Apostle will not assume superiority. 

13. Let] RV 'hindered,' i.e. by more pressing calls: cp. Romans 15:22. 

14. Greeks] The Roman Christians were Greek-speaking for 250 years. To the Greek and Roman, all the rest of the world was barbarian. 
15. In me] Emphasis on 'me'; God might will otherwise. St. Paul was going to Jerusalem, and felt that his life would be in danger: cp. Romans 15:25.; Acts 20:22.

16, 17. The main subject of the Epistle—Righteousness by Faith.

Paraphrase. '(16) I am not ashamed to preach the message of Christ even in great Rome, for it is the divine power whereby God brings salvation to all who have faith in Christ. (17) For in it is revealed that God accepts men as righteous solely on the condition of faith, as is shown in the OT.'

16. Ashamed] cp. 1 Corinthians 1:23. Salvation] i.e. deliverance from dangers or enemies. So it signified the deliverance which the Messiah would bring: cp. Luke 1:69-71. Here it is such as belongs to a spiritual kingdom; and is from 'sin,' cp. Matthew 1:21; Luke 1:77 from 'wrath,' cp. Romans 5:9 from 'the grave,' cp. Romans 13:11 and to 'eternal life,'cp. John 3:15. As regards conversion and baptism, Christians 'were' or 'are saved,' cp. Romans 8:24; (RV), Ephesians 2:5, Ephesians 2:8; 2 Timothy 1:9 as recipients of God's favour and blessing, Christians are 'being saved,' cp. Acts 2:47 (RV), 1 Corinthians 1:18; (RV); as regards future glory, Christians 'will be saved,' cp. Romans 13:11; Matthew 10:22. Believeth] i.e. who devotes and entrusts himself to Christ as his Lord and Saviour. The Jew first] to whom the Messiah was promised and from whom He came. Greek] i.e. any one not a Jew = Gentile. 

17. The righteousness of God] RV 'a righteousness of God.' A state of righteousness, or acceptance with God, to which man could not attain by his own efforts, but which God bestows upon him of His free grace.

From faith to faith] RV 'by faith unto faith,' i.e. given, on condition of faith, to those who have faith: cp. Romans 3:22. Just] RV 'righteous.' The quotation is from Habakkuk 2:4, which referred to preservation from the calamities of the Chaldean invasion. The principle is that it is faith which gains God's approval.

18-32. The Apostle has briefly stated God's offer of righteousness in the Christian message. He now proceeds to show that all men have failed to attain acceptance with God by other means. First he speaks of the Gentiles. They lie under God's wrath on account of their unrighteousness (Romans 1:18). They might have had a knowledge of God (Romans 1:19-20), but have turned away to idolatry (Romans 1:21-23), and are sunk, in consequence, in moral corruption (Romans 1:24-32).

Paraphrase. '(18) The need of such a method of salvation is evident when we consider how mankind has always suppressed the truth within and lived in wickedness. For them wrath, not righteousness, is revealed. (19) For instance, God has made Himself known to the Gentiles; (20) for His power and divinity are so clearly impressed upon the visible creation that they cannot plead ignorance. (21) They had a revelation of God, but instead of worshipping Him aright they became so involved in useless speculations about His nature, that they lost the sense of truth and right. (22) Their conceit led to such idolatrous folly (23), that they regarded an image of man or beast as a fitting representation of the majesty of God. (24-27) Therefore God gave them over to the degradation which was the result of their apostasy. (28-31) Their rejection of the true idea of God was followed, as a penal consequence, by depravity and every kind of sin. (32) So great is their wickedness, that although they know the guilt of such sins, they not only commit them, but approve of them in others.'

18. Wrath] i.e. the steadfast indignation of God against sin. God 'would not love good, unless He hated evil, the two being inseparable '(Trench). Revealed] by the state to which sin had brought the Gentile world, and by God's revelation of a coming day of wrath: cp. Romans 2:5. Hold] RV 'hold down,' i.e. suppress. 

19. Known.. in them] i.e. nature teaches a knowledge of God, and man has the faculty of receiving the teaching. 

20. From] RV 'since.' By] RV 'through.' Godhead] RV 'divinity.'

21. Vain] i.e. foolish, empty. Imaginations] RV 'reasonings,' i.e. about God.

23. Changed] i.e. exchanged. Glory] i.e. the manifested power and goodness of God.

Into] RV 'for.' Man] as in Greece and Rome, where even immorality was ascribed to the gods. Birds, etc.] as in Egypt.

24. Gave them up] Those who forsake God, forsake Him who restrains evil and inspires good. Further, one sin leads to another, by natural consequence which is God's law: cp. Psalms 81:12; Acts 7:42. So the idolatry of success, money, pleasure, and luxury, often leads to gambling, dishonesty, and vice.

25. Who] RV 'for that they.' Changed] RV 'exchanged.' Truth of God] i.e. the true idea of God. Into a lie] RV 'for a lie,' i.e. for an idol, a false conception of God. More] RV 'rather.'

26. Affections] RV 'passions.'

28. Convenient] RV 'fitting.'

29. Debate] RV 'strife.' Whisperers] i.e. secret slanderers.

30. Despiteful] RV 'insolent.' Proud] RV 'haughty.'

32. Knowing] i.e. by conscience. Judgment] RV 'ordinance.' Have pleasure in] RV 'consent with.' A sign of 'complete victory over conscience, and complete callousness to the moral ruin of others' (Moule).

02 Chapter 2 
Verses 1-29

The Failure of the Jews
In Romans 1 St. Paul showed that the Gentiles were under God's judgment on account of sin. Now he is about to turn to the Jews. He asserts first, that God's judgment will fall impartially upon all sinners (Romans 2:1-11). Each man will be judged by the light which he has (Romans 2:12-16). The privileges and knowledge of the Jews only aggravated the guilt of their flagrant disobedience (Romans 2:17-24); and circumcision would not protect them, for God looks at the heart and life (Romans 2:25-29).

1-11 The Jew would agree in condemning the sins mentioned in Romans 1, yet he himself was equally guilty, and must be judged, like the Gentiles, by his deeds, whether good or bad.

Note. There is no contradiction here to the doctrine of justification by faith, for (1) St. Paul is speaking of men apart from the gospel; (2) 'faith is present in a more or less rudimentary state in every upward effort or aspiration of man' (Hort, quoted by Gore); (3) good works are the fruit and evidence of faith.

Paraphrase. '(1) Perhaps you condemn such sinners. In doing so, you condemn yourself, for you too are guilty. (2) We all know that God's judgment against evildoers is unerring and impartial. (3) Do you think you are different from others, and exempt from judgment? (4) or do you think God is too kind to punish you, not understanding that His kindness is meant to move you to repent? (5) Seeing that you do not repent, you are daily incurring a heavier judgment. (6) For God will judge every man by his deeds, (7-10) whether he be Jew or Gentile, giving eternal life to those who do good, while there will be wrath for all who persist in evil; (11) for God judges impartially.'

1. Inexcusable] RV 'without excuse': cp. Romans 1:20. Judges] cp. Galatians 2:15. The same things] of the same kind, if not so glaring. 

2. Are sure] RV 'know,' i.e. by reason and revelation. 

5. After] i.e. in accordance with.

Against] RV 'in.'

8. Contentions] RV 'factions,' i.e. upholding their ideas and traditions against God's voice: cp. John 5:44.

Indignation] RV 'shall be indignation.'

9. Jew first] privilege increases responsibility. 

11. Respect of persons] i.e. regard for the outward circumstances of a man instead of his real character; here of the partiality of an unjust judge: cp. Acts 10:34; Galatians 2:6; Ephesians 6:9; Colossians 3:25; James 2:1.

12-16. All men are under a law of some kind, whether revealed law or the light of nature; and by the law that they have they will be judged.

Paraphrase. '(12) I say God is impartial, for He will punish every man who sins against the light, whether, as with Gentiles, it be the light of conscience, or, as in the case of the Jews, the light of law. (13) It is not because a man has a law, but because he keeps it that he will be justified. (14) This applies to Gentiles as well as Jews. For Gentiles have an inner law of nature, as is shown by their good deeds, (15) which testify to a sense of right and wrong; their conscience shows the same thing; and so does the fact that they blame or praise one another's actions. (16) By this law they will be judged at the last.'

12. Without law] i.e. without a revealed law of right and wrong. In the law] RV 'under law.' By the law] RV 'by law.' The expression 'the law' means the Law of Moses; 'law,' without the article, means law in general, 'the will of God for man's conduct.' St. Paul regards the pre-Messianic period as essentially a period of law, both for Jew and for Gentile' (Sanday and Headlam). 

13. The law] RV 'a law.' Justified] i.e. declared righteous at the Judgment. 

14. Not the law] RV 'no law.' By nature] i.e. without a revelation.

15. Which] RV 'in that they.' The work of the law] i.e. the effect of the law in marking what is right from what is wrong.

Conscience] the faculty by which we reflect upon the character of our actions. It may be more or less enlightened, cp. 1 Corinthians 8:7, 1 Corinthians 8:10. it may become corrupt through sin, cp. Titus 1:15, and give no light, cp. Matthew 6:23. Therefore a man's appeal to conscience is not decisive, unless he has taken pains to inform it and keep it pure. 

16. My gospel] i.e. the message I am commissioned to preach: cp. Romans 16:25; 2 Timothy 2:8. Judgment by Christ is a distinctive doctrine of the gospel: cp. Matthew 25:31.; Acts 17:31; 1 Corinthians 4:5; 2 Corinthians 5:10.

17-24. Here, first, the Jew is expressly addressed. He relied upon God's favour and his knowledge of God's will. Yet his wickedness was a matter of common knowledge. (St. Paul is speaking generally; there were bright exceptions.)

Paraphrase. '(17) I turn to the Jew, proud of his religious superiority, (18) and of the knowledge of God's will and the high ideal of conduct which he derives from the Law of Moses, (19, 20) thinking that he is in the light and all other peoples in darkness. (21-23) How shameful, then, is the conduct which is so contrary to his profession, (24) and which brings such dishonour upon the name of God among the heathen!'

17. Jew] the national name. Restest in] RV 'restest upon,' i.e. feeling secure of God's favour from the mere possession of the Law.

Of God] i.e. as peculiarly bound to the Jew.

18. Approvest, etc.] i.e. able to distinguish delicately between the more and the less good.

20. Form] i.e. perfect embodiment.

21. Cp. Matthew 3:7; Mark 12:40; John 8:7. 

22. Commit sacrilege] RV 'rob temples': cp. Acts 19:37.

24. Cp. Isaiah 52:5; Ezekiel 36:21.

25-29. The Jew thought that because he was circumcised, i.e. a member of the covenant people, he was sure of God's favour. But circumcision implied a surrendered life, which is the only thing acceptable to God.

Paraphrase. '(25) You trust in circumcision, and it is good to be a Jew; but if you are not obedient to God's Law, you are no better than an uncircumcised heathen, (26) while a heathen who, according to his lights, does what your law requires will be accepted by God although he is uncircumcised, (27) and will be in a superior position to you, seeing that you break the Law in spite of your advantages. (28) For the true people of God are those who are so, not by race or profession only, (29) but by obedience of heart and life. They may not be called Jews, but they are praised by God.'

25. Profiteth] cp. Romans 3:1.; Romans 9:1.; Keep] i.e. as a habit, opposed to habitual transgression.

26. The uncircumcision] i.e. the uncircumcised man. Righteousness] RV 'ordinances': cp. Acts 10:35. 

27. Judge] cp. v. 

1. By the letter] RV 'with the letter,' i.e. with written law. 

28. Cp. Romans 9:6.; Philippians 3:3. 

29. Heart] cp. Deuteronomy 10:16; Acts 7:51. Letter] i.e. outward conformity to the literal command, contrasted with the spiritual change which it represented.

Praise] The word 'Jew' is derived from 'Judah,' which means 'praised': cp. Genesis 29:35.

03 Chapter 3 
Verses 1-31

The New Way of Acceptance with God
In Romans 1, 2 St. Paul has shown that both Gentile and Jew have sinned wilfully, and are under God's condemnation. He now digresses to Jewish objections against the gospel, which he had, no doubt, heard urged in synagogues (Romans 3:1-8). Returning to the main subject, he clinches his indictment of the Jew out of the Scriptures, and concludes that all the world is 'under the judgment of God' (Romans 3:9-20).

Having thus shown that man is sinful and lost, he now proceeds to set forth the gospel. God has provided a way by which acceptance, springing from God's love, and secured by the redemptive work of Christ, is granted to all who have faith in Christ (Romans 3:21-26). Thus acceptance depends upon faith, not upon human merit (Romans 3:27-28), and is open to all (Romans 3:29-30). At the same time, faith leads to true obedience (Romans 3:31).

1-8. Jewish objections answered.

Paraphrase. '(1) You may say: If those only are God's people who are so inwardly and spiritually, what advantage is it to be a Jew? (2) I reply: Much; to begin with, God's Word with its precious promises was entrusted to them. (3) And since that is so, will God break His word because some have shown their want of faith by rejecting Christ? (4) Impossible! Whoever be false, God will be found true, His promises will be justified and His conduct vindicated. (5) You may say: If this be so, our sin in rejecting Christ has made God's faithfulness to His promises clear, and it is unjust of Him (humanly speaking) to punish us. (6) I reply: Horrible! On your grounds no sin would be punished. (7) If you plead: This is an exceptional case. My sin has glorified God by showing how He keeps His word: (8) why should I not be accepted by Him equally with the Christians, who say, as I say, let us do evil that good may come? I can only reply: Such a principle is to be condemned, and to impute it to us is slanderous.'

2. Much] cp. Romans 9:4. Oracles] i.e. the utterances of God in the OT. 

3. Did not believe] RV 'were without faith.' Unbelief] RV 'want of faith.' Faith] RV 'faithfulness.'

4. God forbid] lit. 'let it not be.' Written] Psalms 51:4. Art judged] RV 'comest into judgment.'

5. Taketh vengeance] RV 'visiteth with wrath.' As a man] RV 'after the manner of men,' i.e. speaking of the dealings of God as if they were the dealings of men: cp. Galatians 3:15.

7. For] RV 'but.'

8. Evil] St. Paul said, 'We are not justified because of what we do.' His adversaries represented him as saying, 'It does not matter what we do': cp. Romans 3:31, Romans 6:1, Romans 6:15. Whose, etc.] i.e. those who hold such a principle as 'let us do evil,' etc., will be condemned, and that justly. Damnation] RV 'condemnation.'

9-20. Jewish Scriptures testify to Jewish sin.

Paraphrase. '(9) What follows then? We Jews have advantages over the Gentles, but are we better than they? By no means. The charge I laid was against Jew as well as Gentile, that both are under the power of sin. (10-18) The Scriptures make the same charge, Psalmist and Prophet alike speak of universal corruption. (19) Such passages exclude self-justification on the part of the Jews, and prove the guilt of mankind against God. (20) This must always be so; weak, sinful man can never attain to acceptance with God through obedience to law; law, since it is never kept, cannot secure righteousness, it can only convict of sin.'

9. Proved] RV 'laid to the charge.'

10-18. From Psalms 5:9; Psalms 10:7; Psalms 14:1.; Psalms 36:1; Psalms 140:3; Isaiah 59:7.

19. Them who are under the law] i.e. the Jews. Become guilty before] RV 'be brought under the judgment of.'

20. Therefore] RV 'because.' The deeds of the law] RM 'works of law,' i.e. done to merit salvation by fulfilling an appointed task: cp. Romans 7:7; Galatians 3:19, Galatians 3:21. 'Law is a factor in the moral life fitted to acquaint the intellect with the divine standard of conduct, but incapable of bringing the life of man into harmony with its precepts' (Robertson, HDB.). No flesh] cp. Psalms 143:2.

21-26. The way of acceptance declared in the Christian message is independent of law (Romans 3:21), a free gift from God through faith in Christ (Romans 3:22-24), and made possible because Christ's death was propitiatory (Romans 3:25-26).

Paraphrase. '(21) We have seen that by obedience to law none can enter into acceptance with God because none have rendered it. Now a way of acceptance has been revealed which has nothing to do with law, to which both Law and Prophets bear witness. (22) God accepts all, without distinction, who have devoted their hearts to Jesus Christ. (23) I say all, and the want is universal. All alike have sinned, and feel far off from God. (24) But God's gracious favour is such, that He accepts them without question of merit, through the deliverance from sin and its penalty which Christ purchased, and which we receive by union with Him. (25) For on the Cross He offered up His life, to restore to the favour of God all who by faith appropriate that offering. In that awful spectacle God manifested His righteous displeasure against sin, forbidding us to attribute to indifference the forbearance by which He passed over, without adequate punishment, sins committed before Christ came. (26) In the death of Christ He so then displayed, I say, His judgment against sin, that now the perfect holiness of His character is vindicated, and He can also accept those who have faith in Jesus.'

21. Now] i.e. under the gospel. The righteousness, etc.] RV 'apart from the law a righteousness of God hath been manifested': cp. Romans 1:17. 'A righteousness of God,' i.e. a way of acceptance which God has provided. Manifested] i.e. in the Person and work of Christ: cp. 2 Timothy 1:10. Witnessed] i.e. by types and promises. 

22. Faith of] RV 'faith in': cp. Galatians 2:16. This further defines the 'righteousness' spoken of. The means by which it is received is faith in Christ, and it is given to all who have such faith. Faith is 'man's trustful acceptance of God's gift, rising to absolute self-surrender, culminating in personal union with Christ, working within.. as a spirit of new life' (Farrar, 'St. Paul,' p. 473). Difference] RV 'distinction.'

23. Come short] The Gk. word, which means 'to feel one's need,' is that used in Luke 15:14 of the Prodigal. Glory of God] i.e. the divine perfection, which is manifested in Christ (cp. 2 Corinthians 4:6), and which shines upon man and transfigures him into the likeness of Christ, partially now, and completely hereafter: cp. Luke 8:18; 2 Corinthians 3:18; 1 John 3:2.

24. Justified] i.e. declared or accounted righteous, as by a judge; accepted: refers to 'them that believe,' Romans 3:22. God can justly declare a sinner righteous who has faith in Christ because his face is turned to the light; he is in sympathy with Christ, and desires to follow His example. Grace] see on Romans 1:5. Redemption] 'Redemption' means, (1) deliverance from bondage by payment of ransom: cp. Leviticus 25:48; (2) deliverance in general, as of Israel from Egypt: cp. Exodus 6:6. Christ redeemed us from sin and its penalties: cp. Romans 8:23; Ephesians 1:7; Colossians 1:14. The ransom was His life, not considered as paid to any one, but as the price which it cost Him to procure our deliverance (cp. Mark 10:45; 1 Timothy 2:6) and to restore us to God: cp. 1 Corinthians 6:20; 1 Corinthians 7:22. In Christ Jesus] see paraphrase. The form 'Christ Jesus' (not 'Jesus Christ') always refers to the glorified Christ.

25. Propitiation] i.e. that which makes it possible for God to be propitious, or favourable to man. In his blood] RV 'by his blood,' i.e. Christ became a propitiation by shedding His blood. Declare] RV 'shew,' for, otherwise, it might have been doubted. For the remission, etc.] RV 'because of the passing over of the sins done aforetime': cp. Acts 17:30. 'Passing over,' i.e. temporary suspension of punishment (Sanday and Headlam).

Forbearance] i.e. temporary suspension of anger.

27-31. Since salvation is by faith, it follows that no claim can be made on the ground of human merit (Romans 3:27-28), that Jew and Gentile are on the same footing (Romans 3:29-30), and that law becomes fulfilled at last (Romans 3:31).

Paraphrase. '(27) It is plain that the gospel way of salvation by faith leaves no room for reliance upon privilege or merits, (28) for man is accepted through reliance upon his Saviour, not upon himself. (29) It is also plain that Jew and Gentile are on the same footing before God, (30) for there is one God for all, and He accepts all men on the same condition, viz. faith. (31) Some say that by preaching salvation through faith alone we abolish law. On the contrary, we set the principle that God's will must be done on a firmer basis.'

27. Boasting] cp. Romans 2:1, Romans 2:23. The law] RV 'a law,' i.e. system. 

28. Therefore] RM 'for.'

Without] RV 'apart from.'

30. Circumcision] i.e. Jews. Uncircumcision] i.e. Gentiles.

By.. through] The Judaistic Christians seem to have held that they were justified on account of ('by') circumcision and obedience to the Law, if they had faith ('through faith'); but that Gentiles were justified on account of ('by') faith, if, in addition, they were circumcised and obeyed the Law ('through law'). St. Paul rejoins that justification depends on faith alone; Jew and Gentile alike are justified both 'by' and 'through' faith: cp. Romans 3:28, Galatians 2:16.

31. The law] RM 'law.' God's will is brought out more fully in the gospel (cp. Matthew 5:17.), and the believer is enabled to fulfil it: cp. 6, Romans 8:4; Galatians 2:19.

04 Chapter 4 
Verses 1-25

Acceptance by Faith foreshadowed in the old Dispensation
In Romans 3:21.; St. Paul set forth the great truth of acceptance by faith. A Jew might object that it was new, and therefore not true. In Romans 3:31; St. Paul answered that in the Law and in faith there is the same moral and religious ideal, which is more completely developed and more perfectly fulfilled by faith. Now he turns to the past, to show that acceptance by faith is not a new idea. It was faith for which Abraham was accepted, not works (Romans 4:1-8), nor circumcision (Romans 4:9-12), nor on account of obedience to the Law (Romans 4:13-17). The history shows the nature of the faith which God accepts (Romans 4:18-22), in our case as well as in Abraham's0.

1-8. It was faith, not works, for which Abraham was accepted.

Paraphrase. '(1) Take, e.g., the case of Abraham. His descendants should readily admit the force of his case, which shows that acceptance by faith is no new principle. (2) If he had been accepted on account of his deeds, he would have had something to be proud of in man's sight. And we men do honour him, and rightly. Yet even then he could not claim merit before God. (3) For the Scripture says that it was on account of his faith that he was reckoned as righteous. (4) Now reward for work would not be so spoken of. There is no favour in paying wages that are due. (5) Such an expression as “his faith is reckoned for righteousness” is only properly used of one who makes no claim for work done, but simply puts faith in God. (6-8) Notice, too, how David pronounced a man happy, although he had sinned deeply, simply because God forgave him and reckoned him as righteous.'

1. What.. then] refers to Romans 3:27. That] RM 'of.' As pertaining to the flesh] i.e. by natural descent. The question is put in the mouth of a Jew. Therefore it does not follow that the Roman Christians were chiefly Jews. Cp. also 1 Corinthians 10:1, 'our fathers,' though the Corinthian Christians were mostly Gentile. Hath found] RM omits.

2. Abraham] St. James also refers to Genesis 15:6, but concludes 'that by works a man is justified, and not by faith only,' James 2:23. St. James wrote of mere intellectual belief: cp. James 2:19. St. Paul meant by 'faith' a complete change of relation towards God, which would affect the believer's actions: cp. Romans 6. Genesis 15:6 was a common text for discussion among the Jews. Possibly St. James was thinking of perversions of St. Paul's teaching. Glory] cp. Romans 3:27.

3, 5. Counted] RV 'reckoned.'

4. Worketh] i.e. a workman in daily life. 

5. Worketh not] i.e. as ground of acceptance. Ungodly] not meant of Abraham; the extreme case is put: cp. Romans 5:6. 

6. Describeth, etc.] RV 'pronounceth blessing upon.' Imputeth] RV 'reckoneth.' Without] RV 'apart from.'

7. Blessed] i.e. happy; from Psalms 32:1.

9-12. The blessing was not dependent upon circumcision, to which as signifying admission to covenant with God, the Jews attach such importance.

Paraphrase. '(9) Again. The blessing was irrespective of circumcision. (10) For at the time that Abraham's faith was reckoned for righteousness, he was uncircumcised. (11) His circumcision was but a token, by which God sealed that acceptance which was his as a believing man. Hence, all Gentiles who believe are his spiritual children, and have righteousness reckoned to them. (12) And those Jews are his children who are not merely circumcised, but believe as he believed.'

9. Cometh] RV 'Is this blessing then pronounced.'

10. Abraham's faith preceded circumcision by many years: cp. Genesis 15:6; Genesis 17:10, Genesis 17:24. 

11. sign] cp. Genesis 17:11, 'a token of the covenant.' Seal] ratifying his acceptance. Imputed] RV 'reckoned.'

13-17. The promise was independent of any system of law.

Paraphrase. '(13) Again. The promise to Abraham of world-wide inheritance was not to take effect by obedience to law. (14) For if the inheritance be for those who keep a law, then faith has lost its value, and the promise has been nullified. (15) For the effect of law, which reveals the requirements of a righteous God, is to bring about, not blessing, but consciousness of sin and expectation of God's wrath; transgression cannot exist without some law to be broken. (16) Therefore acceptance was made to depend upon faith, that it might proceed from God's bounty not our merit, and that all Abraham's descendants might be certain of obtaining the promise. And by his descendants I mean, not Jews only, but all those who have the faith which he had. (17) For in spite of his old age, he fully believed God who promised him seed, and God has made him the father of all who believe in Jesus Christ.'

13. Heir of the world] i.e. by the universality of the reign of Christ: cp. Genesis 12:2.; Genesis 22:17.

14. Void] because an opposite condition would have been brought in: cp. Galatians 3:18.

15. Cp. Romans 3:20. For where] RV 'but where.'

16. By grace] RV 'according to grace,' i e. on the principle of free gift. Sure] because, (1) not depending on the fulfilment of a law which would certainly be broken, and (2) admitting Jew and Gentile by the same gate of faith. Of the law] i.e. believing Jews.

Abraham] who was not under the Law.

Us all] i.e. Christians, from 'many nations.'

17. Father] cp. Genesis 17:5. Before.. God] i.e. God regards Abraham as father of all believers.

Quickeneth] i.e. makes alive. When God promised Isaac, Abraham, and Sarah were as though dead: cp. Romans 4:19. Calleth] i.e. summons. Which be not] i.e. the promised seed.

18-22. It was because Abraham's faith was so unwavering, that it was reckoned unto him for righteousness.

Paraphrase. '(18) His confident faith, when it was against human probability that God's promise of a son should be realised, led to the fulfilment of the promise. (19) His faith did not fail at the apparent impossibility. (20) Fixing his eye on God's promise, he received fresh youth, acknowledging God's power and truth (21) with complete certainty. (22) And because his faith was unwavering, God accepted it as though it were righteousness.'

18. Believed in hope] i.e. had confident faith. That he might] RV 'to the end that he might.' So] i.e. as the stars: cp. Genesis 15:5.

19. Being not weak] RV 'without being weakened.' Considered not] RV 'considered,' i.e. he realised his weakness, but still believed.

Dead] RV 'as good as dead.'

20. RV 'yea, looking unto the promise of God, he wavered not through unbelief, but waxed strong through faith.'

21. Persuaded] RV 'assured.'

22. Imputed] RV 'reckoned.'

23-25. Abraham's faith is the pattern of ours.

Paraphrase. '(23) Thus the history of Abraham's justification teaches us the principle on which God proceeds. (24) As Abraham trusted in God to bring Isaac as it were from death to fulfil His promise, so, if we believe on Him who raised up Jesus to fulfil His purpose, our faith will be accepted. (25) For Christ, who died because we had offended, was raised to bring about our acceptance.'

23, 24. Imputed] RV 'reckoned.'

24. Us] RV 'our sake': cp. Romans 15:4; 1 Corinthians 9:10. If we believe] RV 'who believe.'

25. Delivered] RV 'delivered up,' i.e. by the Father: cp. Romans 8:32 equally by Himself: cp. Galatians 2:20; Ephesians 5:2. Our justification] The Resurrection brings about our justification, because (1) it shows the divinity of Christ, and therefore the value of His death: cp. 1 Corinthians 15:17; (2) through the Resurrection, faith in the Atonement became possible, for it showed that the Atonement was complete: cp. Romans 3:25.; Romans 6:10; (3) Christ risen becomes the source of new life to us by our union with Him: cp. Romans 6:11.

05 Chapter 5 

Verses 1-21

God's Salvation and the Results of its Acceptance
St. Paul completes his exposition of acceptance by faith by pointing to its blessed effects (Romans 5:1-11). In the following vv. he compares sin and acceptance, as to which he has shown that all men have sinned, while acceptance is open to all, and declares the cause of this universality. Sin is universal, because all men derive their being from Adam. But, over against Adam, Christ has entered into our race as its new head; and from Him, all who become His derive righteousness and life, which overpower sin and death (Romans 5:12-21).

1-11. Acceptance brings about triumphant hope of glory, which is guaranteed by our assurance of the love of God.

Paraphrase. '(1) Blessed effects follow upon acceptance, and we should realise them. Such are reconciliation to God, (2) and admission to His gracious favour, with triumphant expectation of future glory. (3) Beyond this, we should triumph even in tribulations, because their bracing effect upon the character (4) strengthens our expectation of glory, (5) and this expectation is confirmed by a sense of God's love implanted by the Holy Ghost. (6) We are right in trusting utterly to such love as God revealed by the death of Christ. (7) Its like has never been known among men, for we were not good, (8) but sinful, when Christ died for us. (9) In view of this, we may trust Him to save us to the end. (10) For if God sacrificed His Son for His enemies, He will surely save His friends. (11) Reconciled, therefore, to God, we triumph continually in His abiding love.'

1. Therefore] cp. Romans 4:24. Justified] i.e. accepted. We have] RV 'let us have.'

2. We have access] RV 'we have had our access,' as into a king's palace: cp. Galatians 5:4. Rejoice] RV 'let us rejoice.' Glory] i.e. the future and everlasting presence of God: see on Romans 3:23.

3. We glory, etc.] RV 'let us also rejoice in our tribulations': cp. Acts 14:22. Worketh] i.e. brings about. Patience] i.e. bearing up under great trials without losing heart.

4. Experience] RV 'probation,' i.e. a test: here the character of one who has come through the test of suffering strong and ready for all things. 

5. Maketh not ashamed] RV 'putteth not to shame,' i.e. by proving mistaken. Love of God] i.e. to us. Is given] RV 'was given,' i.e. at a definite time: cp. Acts 10:44; Acts 19:2. St. Paul takes it for granted that all Christians have had a definite gift of the Holy Spirit, which followed their acceptance of Christ (cp. Galatians 3:2), one effect of which was to fill their hearts with a sense of God's love to them: cp. Romans 8:15.

6. Without strength] RV 'weak,' i.e.morally. In due time] i.e. when the need was greatest.

7. Righteous] i.e. just, contrasted with the more lovable 'good man.'

8. Commendeth] i.e. shows its excellence: cp. Romans 3:5. 

9. Wrath] RV 'the wrath of God': see on Romans 1:18.

10. Enemies] i.e. opposing God's truth and will: cp. Romans 8:7; Colossians 1:21. Reconciled] cp. 2 Corinthians 5:18. Saved by his life] RM 'in his life,' i.e. saved from the power of sin now, and from death and God's wrath hereafter, through our union with the life of the risen Christ: cp. Romans 6:8.; Romans 8:10. 

11. Joy] RV 'rejoice,' referring to Romans 5:2. In God] i.e. in His love and fatherhood. Now] i.e. under the gospel. Atonement] i.e. at-one-ment; RV 'reconciliation.'

12-14. Thus Christ is the head and representative of humanity, and we derive acceptance and life from Christ, as the OT. shows that we derive sin and death from Adam.

Paraphrase. '(12) Thus there are two heads, from whom the human race derives inheritance. From Adam all inherited a sinful tendency, which became active, so that all died. (13) When there is no law to be broken, there can be no guilt, yet even before the Law came, (14) death was universal, and those who had not broken any express command nevertheless died. Therefore sin and death are derived from Adam; and in this respect Christ, from whom, by union with Him, we derive righteousness and life, is Adam's counterpart.'

12. Wherefore] refers to Romans 5:9-11. As.. by sin] sentence broken off; would continue, 'so by one man righteousness and life entered.'

By one man] cp. 1 Corinthians 15:21. 

45. Death] i.e. physical. Upon] RV 'unto.' For that] i.e. because. Have sinned] RV 'sinned.'

13. Was in the world] as proved by human history. Not imputed] i.e. as guilty of wilful transgression of law: cp. 4. 

14. After the similitude] RV 'likeness,' i.e. by consciously breaking law.

15-21. But our inheritance from Christ more than repairs the ruin of the Fall.

Paraphrase. '(15) But the inheritances from Adam and from Christ differ in degree and in kind. For if Adam's Fall was so powerful for harm, God's favour, shown through Christ, is much more powerful for good. (16) Again, sin is so terrible, that one sin led to man's condemnation. But God's favour is still mightier, for it offers pardon to all sins. (17) So mighty is it that, while we know that Adam's sin brought death, it is much more easy to conceive that those who welcome God's bounty will attain to life and glory through Christ. (18) To sum up; one sin brought condemnation to all, but, over against this, one verdict of acquittal has brought acceptance and life within the reach of all. (19) For the obedience of the second head of humanity reverses the effect of the disobedience of the first. (20) The Law has a subordinate place; it was meant to convert the unconscious sin of the world into definite transgression, that men might learn how far they are from doing God's will. But God's favour was so stupendously manifested as to overwhelm even this multiplied sin, (21) that the power of His gracious favour might prevail over that of sin, and bring man, through the work of Christ, to acceptance and to eternal life.'

15. Offence] RV 'trespass.' The Gk. word means a 'fall.' Free gift] i.e. of acceptance.

One] RV 'the one,' i.e. Adam. Many] RV 'the many,' i.e. mankind. Be dead] RV 'died,' i.e. became liable to death through sin. Grace] see on Romans 1:5. By grace, etc.] RV 'by the grace of the one man.' Abounded] i.e. in power for good. 

16. As it was by one] RV 'as through one.' To condemnation] i.e. leading to condemnation. Offences] RV 'trespasses.' Unto justification] i.e. leading to a sentence of acquittal. 

17. By one] RV 'through the one.'

Abundance] refers to 'abounded,' Romans 5:15.

Righteousness] i.e. acceptance. Reign] i.e. enjoy glory, and liberty from sin and death.

Life] i.e. heavenly life. 

18. By the offence of one] RV 'through one trespass.' To condemnation] i.e. leading to condemnation.

Righteousness of one] better, 'one sentence of acquittal,' passed by God in consequence of Christ's obedience: cp. Romans 5:19. Unto justification of life] i.e. leading to acceptance which results in life. 

19. One] RV 'the one.'

Many] RV 'the many.' Were made sinners] in the sense of Romans 5:12-14. Shall many be made] i.e. as generation after generation arises. 

20. Entered] RV 'came in beside': cp. Galatians 3:19. Offence] RV 'trespass,' i.e. Adam's. Abound] i.e. multiply: cp. Romans 3:20; Romans 7:13.

Much more abound] overpowering the sin.

21. Sin, etc.] RV 'sin reigned in death,' i.e. sin had power which was death-bringing: cp. Isaiah 32:1. Unto.. life] i.e. resulting in.. life.

06 Chapter 6 

Verses 1-23

The New Righteousness in Union with Christ
St. Paul's begins by repeating an objection he must often have heard from Jewish adversaries (cp: Romans 3:8), and suggested here by Romans 5:20 -'Does not this teaching of pardon by God's free favour practically encourage sin?' The objection is stated in two forms (Romans 6:1, Romans 6:15). The Apostle not only answers his opponents: he is still more concerned to build up his readers in a holy life. He opposes to the objection the fact of the believer's union with Christ. Faith in Christ means devotion to Christ's Person. The Christian is so vitally joined to Christ that he is dead with Him to sin, and risen with Him to a new state in which sin has no place (Romans 6:1-14). The Apostle then presents the same truth in a form more easily grasped. In coming to Christ, the Christian has experienced a change of service; he is freed from Sin and bound to serve Righteousness (Romans 6:15-23).

1-14. The Christian life should be like Christ's risen life, i.e. it should be lived in God's loving Presence. Sin belonged to the old state, to which the Christian died in baptism.

Paraphrase. '(1) It is objected that by “Justification by Faith” men are encouraged to continue in sin, since the greater the sin, the greater the opportunity that is afforded for the manifestation of God's pardoning love to sinners. (2) But our baptism implied such a breaking-away from the old sinful life as may be compared to death. Therefore, to say that a Christian may live in sin is a contradiction. (3) For our baptism signified an identification of our hearts and wills with Christ which amounted to a real union with Him, so that, while we look to His death as the ground of our acceptance, we also identify ourselves with that alienation from the sin of the world which crucified Him, of which His death was the final stage. (4) Therefore, our immersion beneath the waters of baptism signified death and burial with Christ from the sinful life of the world. But it is not only His death that is ours. We came up out of the water, as He rose from the dead, that we might begin to live in a new condition animated by His risen life. (5) This necessarily follows. For if we are united with Him in dying, we must be united with Him in new life, morally and spiritually now, and physically hereafter. (6) Make no mistake: by His death, Christ finally sealed His life-long refusal of sin, and showed that His followers must do the same. We, therefore, being like-minded with Him through our faith in Him, also repudiated sin at our baptism, slaying our old sinful selves. Therefore, we should realise that the rule of sin over our earthly natures is ended; (7) just as a master's rule over a dead slave is ended. (8) If so, then life with Christ follows, (9) because we are one with Him, and He lives a life in which death cannot touch Him any more. (10) This is certain, for His death ended that earthly state in which He had contact with sin, and His life is now one of unbroken communion with God. (11) Do you, then, look upon yourselves also as dead in regard to sin, but alive to God's presence and love and claims by your union with Christ. (12) Therefore, treat even your bodies as redeemed from sin, and do not yield to the lusts (13) which would use the parts and powers of your body to conquer you again for sin. Rather devote yourselves to God once for all, as if you had risen from the dead, and let all the powers of your bodies be weapons for the good fight in God's service. (14) Do not fear failure. The power which sin has over those who are under law cannot exist in the life-giving atmosphere of the redeeming love of God in which you live.'

2. Are dead] rather, 'died,' i.e. in baptism. Those addressed had been adult converts. Their baptism had been a definite act of attachment to Christ and of detachment from the sinful world. Although to crucify sinful and selfish desires is painful, it is done even joyfully by those who are inspired to the imitation of Christ by the perfect beauty and goodness of His sacrifice, for they have 'that mind' in them 'which was also in Christ Jesus.' This, which is part of the inner meaning of baptism, is the spirit in which the true Christian will live his life.

3. Cp. Galatians 3:27. So many of us as] RV 'all we who.'

4. Are buried] rather, 'were buried': cp. Colossians 2:12. Into death] i.e. into a state of death as regards sin. Glory] i.e. manifestation of love and power: cp. John 11:40.

Newness of life] i.e. a newness consisting in life: cp. John 3:36; John 10:10; John 17:3; Romans 8:2; Colossians 3:3.

5. Been planted, etc.] RM 'become united with the likeness.. with the likeness,' as a slip is united with the tree to which it is grafted. 

6. Is crucified] rather, 'was crucified,' i.e. potentially, when Christ was crucified; actually, in faith and baptism: cp. Matthew 18:8.; Galatians 2:20. Body of sin] i.e. the body as the servant of sin: cp. Colossians 2:11. Destroyed] i.e. as regards sin.

7. Is freed from sin] As a dead slave has completely escaped from his master's power, so one who has so believed in Christ as to be joined with Him in His death to the sin of the world, should remember that sin has no more, legitimately, to-do with him. So far as its appeal to him is concerned, he should be dead. 

8. Be dead] rather, 'died.'

10. In that he died, etc.] RV 'the death that he died.. the life that he liveth.' Once] RM 'once for all.'

11. Through Jesus Christ our Lord] RV 'in Christ Jesus,' a phrase by which St. Paul often expresses our union with the glorified Christ. 

12. Obey.. lusts] RV 'obey the lusts.'

13. Yield] RV 'present.'

Instruments] RM 'weapons.'

14. Under the law] RV 'under law.' A code of precepts gives no power of fulfilment. It only (1) shows what is right, (2) reveals man's sinfulness, (3) stimulates him to opposition: cp. Romans 7. 1 Corinthians 15:56; Galatians 4:5. 'To be “under the law,” in St. Paul's language, means to avoid sin from fear of penalties attached to sin by the law. This principle of fear is not strong enough to keep men in the path of duty. Union with Christ can alone give man the mastery over sin' (Conybeare and Howson).

15-23. The Christian is to regard sin as a master from whom death has freed him. He is now the bondservant of righteousness.

Paraphrase. '(15) Some assert that if they are no longer under law they may indulge in sin. (16) Impossible! You belong either to sin or to God; you cannot belong to both. (17) And although you were the servants of sin once, you have now taken the Christian teaching as your rule of life, (18) thus exchanging the service of Sin for the service of Righteousness. (19) The illustration is inadequate, for you are better than slaves, you are God's children. But I want you to see that you must now devote your bodies to righteousness and sanctification as unreservedly as once you devoted them to impurity and licence. (20) Formerly, you served sin only, (21) and the only reward you had to look for was eternal death. (22) Now you serve God only, a service leading to sanctification, with everlasting life in prospect. (23) Make no mistake. Those who serve sin receive the death they have deserved. But God gives to His servants what they could never earn, even everlasting life in union with Christ.'

15. The law] RV 'law': cp. Galatians 5:13.

16. Cp. Matthew 6:24. Unto] i.e. resulting in. Obedience] personified; the mark of the lives both of the Redeemer and of the redeemed: cp. Philippians 2:8; Hebrews 5:8.; Hebrews 10:7.

17. That form, etc.] RV 'that form of teaching whereunto ye were delivered,' i.e. simple instruction in Christian truth and morality: cp. Acts 2:42. 

19. After the manner of men] i.e. I use an illustration drawn from human affairs, because you have not had that deep spiritual experience to which I might appeal differently: cp. Romans 3:5. Flesh] i.e. unspiritual human nature. Have yielded] RV 'presented.' Iniquity] lit. 'lawlessness.' Unto iniquity] i.e. iniquity leading to iniquity with the result of a lawless life. Yield] RV 'present.' Holiness] RV 'sanctification,' i.e. growth in holiness. 

20. From] RV 'in regard of.'

22. Holiness] RV 'sanctification.'

Everlasting life] i.e. future bliss. 

23. Gift] RV 'free gift.' Through] RV 'in': cp. Romans 6:11, 1 John 5:11.

Verses 1-39
St. Paul has finished his exposition of Justification (Romans 3:19 to Romans 5:21), and now passes to Sanctification. In other words, having shown how the believer is delivered from the guilt of sin, he goes on to show how he is delivered from its power.

Romans 6 shows the Christian abiding in living union with the risen Christ by the power of faith. Romans 7 describes the failure of the most earnest life apart from Christ. Romans 8 shows Christ abiding in the Christian by the power of the spirit: cp. John 15:4.

07 Chapter 7 

Verses 1-25

The Inadequacy of the Law to save
1-6. St. Paul had spoken of the Law in a way which would offend an earnest Jew: cp. Romans 3:20-21; Romans 4:15; Romans 5:20. In this chapter (Romans 7:7-25) he shows that the Law is divine in its character and beneficent in its work, but unable to free a man from the power of sin. Indeed, though not the cause, it is the occasion of sin. But first, in Romans 5:1-6, the statement in Romans 6:14, that Christians are not under law, is enforced and explained. Law which governs one state of life is often not applicable to another. Of this the marriage law is an example. And the Christian, by the death of his old self, has passed into another state, one in which the Law no longer has force.

Paraphrase. '(1) Does any one hesitate at my statement (Romans 6:14) that we “are not under law”? Let me remind him that the power of any law over a man ends at his death. And we have died with Christ to the old state of sin in which law applies, and risen with Him to a new life. (2) Or the change in our condition may be compared to the remarriage of a woman after the death of her husband. By his death, the legal ties which bound her to him were annulled; (3) for now the Law has no power to condemn the woman, although it condemned a second union while the husband lived. (4) In like manner, the Law which applied to us when we were wedded to our old self, had no more to do with us when our old self was crucified with Christ. So we were free to wed the risen Christ, that through union with Him we might bring forth fruit for God our Master. (5) The state in which our fleshly nature ruled was not of such a character that we should desire to return to it. For the sinful passions which the Law revealed, and by revealing stimulated, caused us to bring forth fruit for Death as our master. (6) But, as it is, the Law has ceased to affect us. This does not mean that we are free to sin, but that now we serve God from inward impulse, instead of because we are told to do so by a law.'

1. Know the law] lit. 'know law,' i.e. probably law in general: all know that law ceases to be concerned with people when they are dead. 

2. Loosed] RV 'discharged': cp. Romans 7:6. Law of her husband] i.e. the marriage law. 

4. By the body of Christ] i.e. through your union with Christ crucified. 

5. Motions of sins] RV 'sinful passions.' 'Passions' = passive feelings, e.g. hunger; sinful, when they control the will. By the law] cp. Romans 7:7-25, Romans 5:20, and on Romans 6:14. 

6. Delivered] RV 'discharged.' That being dead] RV 'having died to that,' i.e. to the Law. Spirit] RV 'the spirit.' In the new state, the spiritual part of the man has been emancipated, and has become the predominant part of him. He lives, as it were, in a spiritual world, and has become a spiritual person; and therefore desires to carry out God's will freely and fully. In the old state, his obedience was constrained, and therefore limited, by a written code.

7-13. Although, in order that we might truly serve God, it was necessary that we should be set free from the Law (Romans 7:1-6), yet the Law is not evil. On the contrary, it does God's work, for it detects the sinfulness hidden in the soul, and exposes it in its true nature.

Paraphrase. '(7) Are we to infer (e.g. from Romans 7:5) that the Law is evil? Not so: the Law brings sin to light. For example, the tenth commandment made me conscious of the sin of coveting. (8) Not only so, but my sin became active when there was a commandment to resist, so that I coveted all the more because coveting is forbidden. Without law, sin is dormant. (9) So it was with me; my conscience was untroubled until I realised the commandment, then sin sprang to life, and I knew myself to be dead before God. (10) How startling a consequence of a commandment which pointed the way to spiritual life! (11) But it was the fault of sin within, which persuaded me to love that which I knew the commandment forbade, not the fault of the commandment, (12) which is holy and righteous and beneficent. (13) Thus I realised the exceeding wickedness of the sin within me, for it not only brought me to death, but did so by preventing the beneficent commandment from having any other effect than that of awakening my resistance.'

7. Lust] RV 'coveting.' St. Paul instances the most searching and comprehensive commandment of the second table. 

8. Taking occasion] RV 'finding occasion.' By the commandment, etc.] RV 'wrought in me through the commandment all manner of coveting.' Without] RV 'apart from.'

9. I was alive] 'I' emphatic 

10, Ordained] RV omits. 

11. Deceived] RV 'beguiled': cp. Genesis 3:13. 'All sin is committed under a deception, momentary at least, as to (1) the satisfaction to be found in it, (2) the excuse to be made for it, (3) the probability of its punishment' (Vaughan). 

13. But sin] Understand 'became death unto me.' Working] RV 'by working.'

14-25. St. Paul, taking his own case as typical, shows that spiritual death (Romans 7:11-13) is due, not to the Law, nor to the free choice of his true self, which approves the Law (vv.

14-16, 22), but to the power of sin within (Romans 7:17, Romans 7:20.). In doing so, he draws a picture of conflict, in which he does evil unwillingly, and is unable to do the good he wishes (Romans 7:15-20). His personality includes two parts—'flesh' (the lower animal nature) and 'mind' or 'inward man' (i.e. the part which thinks and reasons). The 'mind' reverences God's Law, but is conquered by the 'flesh,' which sin controls. He needs a deliverer (Romans 7:21-25).

The state described is that of one who has been awakened to the claim of God's Law and to hate sin, but is not under the power of the Spirit of Christ (Romans 8). It probably describes St. Paul's experience for some length of time before his conversion.

Paraphrase. '(14) The Law appeals to man's spiritual nature, and that is why I cannot keep it, for the fleshly nature, over which sin rules, predominates in me. (15) I am like a slave, who works out his master's thoughts without sharing them. I do not what I wish, but what I hate, (16) thus acknowledging the moral excellence of the Law even while I break it. (17) It follows that the sin which dwells within me is the real agent of my wrong-doing. (18) For I know that no good dwells in my fleshly nature, because my good wishes are ineffectual, (19) and I do the evil I wish to avoid. (20) But if I do it against my will, the sin which dwells within me is the real agent. (21) Thus I am not free. Although I wish to do the good, sin says, “Thou shalt not do good, thou shalt do evil,” and I am obliged to obey. (22) My reason and conscience delight in the Law of God, (23) but the law of sin (Romans 7:21), which rules my body, wars against the dictates of my reason and conscience and robs me of my liberty. (24) I need a deliverer from this reign of sin in my body' (cp. Romans 6:6; 'body of sin'), '(25) whom I find in Christ. The sum of the matter is that, left to myself, I am divided, serving a law of God with my reason and conscience, but a law of sin with my fleshly nature.'

15. Allow] RV 'know.'

24. The body of this death] Sin and death go together. The body which is under the power of sin is also given over to death.

08 Chapter 8 

Verses 1-39

The New Life in Cheist in relation to God and the Spirit
It was shown in Romans 5:12. that condemnation for the guilt of sin is done away by justification through faith in Christ. The question as to the power of sin then arose, answered by the doctrine of sanctification in Romans 6-8. In Romans 6 it is asserted that the union of the Christian with Christ is a new condition, which involves death with Him to sin and resurrection to newness of life. In Romans 7 it is made clear that there is no force in the Law to break the power of sin. Now, in Romans 8, St. Paul brings forward the truth of the indwelling of the Holy Spirit, which accompanies union with Christ, conquering sin and death in the Christian (Romans 8:1-11), and bearing witness that he is child and heir of God (Romans 8:12-17). Hence the Christian has such hope of glory that he can bear his sufferings (Romans 8:18-25), in which the Spirit helps him by intercession (Romans 8:26-27), and which are bringing about God's purpose of good (Romans 8:28-30). In the security of that purpose he triumphs (Romans 8:31-39).

1-11. The Christian is sanctified as well as justified. In Christ he receives the Spirit, who frees him from the power of sin and of death (Romans 8:1-2). The object of the death of Christ was not only to win pardon for man, but also to produce right character and conduct (Romans 8:3-4). This is essential, and is brought about by the indwelling of the Spirit (Romans 8:5-9). The change means life, of spirit now and of body hereafter (Romans 8:10-11).

Paraphrase. '(1) The deliverance spoken of (cp. Romans 7:25) for those who are united to Christ (2) is brought about by the power of the life-giving Spirit, whom they received by union with Christ, which freed them from the power of sin and death. (3) The Law could not overcome sin, because man's fleshly nature could not respond to its demands. But God, by the incarnation and atonement of His Son, sealed the death-warrant of sin in the flesh, (4) with the object of producing in us that character and conduct which the Law requires, by enabling us to live by the rule of the renewed spiritual nature. (5) There are two states of life, the difference between which is wide. According as the fleshly or the spiritual nature is the ruling power, so are men engrossed either with fleshly or with spiritual things; (6) either they are in a state of separation from God, which ends in death both of soul and body, or they have joyful communion with God and a happy sense of reconciliation with Him. (7) Death must be the portion of the mind set on fleshly things, because such a mind is in a state of hostility to God, being rebellious against His Law. (8) They, therefore over whom the fleshly nature rules cannot be acceptable to God. (9) But you, who are in Christ, are not so. Not the fleshly, but the spiritual nature rules over you, if the Spirit of God dwells in you. And unless you have Him you are not Christ's, for it is by the Spirit that Christ comes to you. (10) But if Christ does dwell in you, although your body must die because of the curse of sin, your spirit has already risen into new life because you are accepted in Christ. (11) And the Spirit within you is a pledge that God will cause your bodies also to participate in Christ's Resurrection.'

1. Who walk, etc.] RV omits: probably borrowed from Romans 8:4. 

2. Law of sin, etc.] cp. Romans 7:23, Romans 7:24. 

3. Likeness of, etc.] Christ took real 'flesh,' i.e. human nature, cp. John 1:14, but without its sinfulness, cp. Hebrews 4:15. For sin] RV 'as an offering for sin.' Condemned sin in the flesh] (1) Christ proved, by a sinless human life, that sin is not necessary to human nature;(2) Christ made expiation for sin on our behalf;(3) Christ made it possible for us to die with Him to sin and rise with Him to newness of life, by union in love with Him, and by the power of the Spirit. 

4. Righteousness] RV 'ordinance.'

5. Things of the flesh] i.e. things merely human: cp. Matthew 16:23 merely earthly: cp. Mark 4:19; Philippians 3:19 or absolutely sinful: cp. Galatians 5:19. 

6. To be carnally minded.. spiritually minded] RV 'the mind of the flesh.. the mind of the spirit.'

7. Carnal mind] RV 'mind of the flesh.'

8. In the flesh] cp. Romans 7:5. Please God] cp. Malachi 3:4. 

9. Dwell] cp. John 14:17. Spirit of Christ] The Spirit of God is the Spirit of Christ, because He comes from the Son as well as from the Father. Also His Presence is in effect the Presence of Christ: cp. Romans 8:10 John 14:16.; Galatians 4:6.

12-17. Let us live in accordance with the high position which the Spirit testifies is ours, namely, that we are God's sons and heirs with Christ of glory.

Paraphrase. '(12) Such a destiny involves the duty (13) of putting to death the impulses of the fleshly nature, by submitting yourself to your renewed spiritual nature. If you do so, you will live eternally, (14) an amazing destiny, but yours as sons of God. For you are shown to be sons of God by your following the guidance of God's Spirit, (15) and by the testimony of your own spirits, which, when you became Christians, no longer regarded God with the slavish fear the Law produced, but received such a consciousness of sonship that the prayer of our hearts is “our Father.” (16) And this consciousness is caused by the Holy Spirit Himself, who thus unites with our own spirits in bearing witness that we are children of God. (17) Well, then, if we are God's children, we are heirs of His glory, and shall share it with Christ hereafter if we share in Christ's sufferings now.'

13. Shall die] RV 'must die,' i.e. spiritually.

Deeds of the body] i.e. so far as the body is not under the dominion of the spirit.

14. Sons] cp. Romans 8:16, 'children.' 'Children' denotes 'community of nature,' 'sons' denotes 'dignity of heirship' (Westcott): cp. John 1:12; Galatians 3:24.; Galatians 4:1.; The privilege of sonship must be appropriated by faithful obedience to become actual. 

15. Adoption] cp. Galatians 4:5, Galatians 4:6. Abba, Father] cp. Mark 14:36; Galatians 4:6. 'Abba' is an Aramaic word, meaning 'Father.' Probably Christ used it in the Lord's Prayer, and perhaps it came to be used as a divine name, 'Father Abba.'

17. Heirs] Under Roman law, 'a will that left the property away from the children was invalid' (Ramsay). If so be, etc.] cp. 2 Timothy 2:11., and Mark 8:34. Colossians 1:24; 1 Peter 4:13. Christ is 'the Way'; the main features of His life must be reproduced in the lives of His people.

18-25. The glory to come will far outweigh the sufferings we must bear now. All creation is moving on through the mystery of pain to full redemption, our hope of which is so sure that we can wait in patience.

Paraphrase. '(18) I said we must suffer with Christ. Suffering belongs to this passing season, but it is not worth a thought in view of the coming glory (19) in which the sons of God will stand revealed. Even nature, animate and inanimate, eagerly expects that blessed future. (20) Although God subjected her to imperfection and decay, to further His purposes, it was not to be for ever. He gave her a sure hope (21) of future deliverance from the law of decay, and of sharing the freedom from all evil which God's children will have in glory. (22.) She groans, indeed, but in the birth-throes of a better order of things. (23) And even we Christians, though we have the Spirit as a foretaste of blessedness, groan under the weakness and imperfections of our bodies; but we await the full dignity of our sonship, when our bodies shall be delivered from death. (24) When we became Christ's we looked to the future for perfect happiness; we cannot expect to have it now. (25) But we have certain hope of it, and, therefore, wait and endure.'

18. In us] RV 'to usward.' 19, 20, 21. Creature] RV 'creation,' i.e. the irrational creation: cp. Genesis 3:17. St. Paul represents nature poetically, as feeling that dissatisfaction with its pain and failure which exists in man's mind. There was a general expectation among the Jews, based on such passages as Isaiah 65:17. that the Messianic times would usher in a renovation of nature. This expectation is taken up in the NT.: cp. Acts 3:19.; Colossians 1:20; 2 Peter 3:13; Revelation 21:1. In what way it will be fulfilled is beyond our knowledge. 

19. Manifestation] RV 'revealing': cp. 1 Corinthians 15:51.; 1 Thessalonians 4:16.; 

20. Vanity] i.e. transitoriness, frustration: cp. Sirach 11:2. Him] i.e. God: cp. Genesis 3:17; 

20, 21. Hath subjected, etc.] RV 'subjected it, in hope that the creation,' etc.

21. Glorious liberty] RV 'liberty of the glory.'

23. Firstfruits] cp. Leviticus 23:10; 2 Corinthians 1:22; Ephesians 1:13. Groan] cp. 2 Corinthians 5:2.; 

24. We are saved] RV 'by hope were we saved'; better, 'in hope,' etc.: see on Romans 1:16. Hope that is seen] here 'hope' means that which is hoped for.

For what, etc.] RV 'for who hopeth for that which he seeth?'

25. Patience] i.e. patient endurance.

26-30. While the Christian endures his sufferings in hope, the Spirit within is praying for him, better than he can pray himself (Romans 8:26-27). Meanwhile he knows that his sufferings are helping to bring about that great and good purpose, in fulfilment of which God has brought him into a state of salvation (Romans 8:28-30).

Paraphrase. '(26) Thus we both groan and hope. We cannot pray definitely for the removal of our sufferings, because we do not know what is best. But the Spirit prays within us in inexpressible longings, (27) which God understands, and which are (as our words might not be) in accordance with His will. (28) And this we do know, that all things, even our sufferings, are helping to fulfil a plan by which God is bringing about good to them that love Him. We know this, because it was in pursuance of His purpose that He called them to become Christians; (29) and the whole course of their salvation is due to His purpose; by which in eternity He regarded them with favour, and appointed them to attain to the likeness of His Son, that He might be the eldest in a glorious family, (30) then, called them to be His, accepted them as righteous, and brought them to glory.'

26. Infirmities] RV 'infirmity,' i.e. 'our ignorance in asking.' What.. for] RV 'how we should pray': cp. Philippians 1:22.; Itself] RV 'himself'; spoken of as a Person and distinct from the Father.

27. Because] RM 'that.' Saints] i.e. God's people: see on Romans 1:7.

28. Called] see on Romans 1:6. According to his purpose] cp. Romans 9:11.

St. Paul does not say that Gods purpose is to save some and reject others, but 'that he might have mercy upon all' (Romans 11:32). In pursuance of this purpose first the Jews, and then Christians, specially Gentile Christians, were called to hold and spread the divine knowledge. Among those who had been called were those to whom the Epistle was addressed. St. Paul encourages them in their trials by the thought that God would not forsake those who had been so called by Him, and that, as to His favour, they were safe. On the other hand, he does not say that they could not rebel against God or forsake Him. On the contrary, he warns them against such presumptuous thoughts (Romans 11:20.).

29. Foreknow] For paraphrase cp. Psalms 1:6; Amos 3:2; Matthew 7:23. Did predestinate] RV 'foreordained': cp. Acts 4:28; 1 Corinthians 2:7; Ephesians 1:5, Ephesians 1:11.

Conformed] i.e. in essential type: cp. Philippians 2:6; Image] cp. 1 Corinthians 15:49; 2 Corinthians 3:18; Philippians 3:21; 1 John 3:2. Brethren] cp. Hebrews 2:10.

30. Did predestinate] RV 'foreordained.'

Glorified] That which to us is future, is already complete in God's mind: cp. Ephesians 2:4.

31-39. Since the Christian is the object of the divine love and work spoken of in the last section, he need fear no evil.

Paraphrase. '(31) We may, therefore, face the future triumphantly, for God is on our side, (32) and the love which sacrificed His own Son will withhold from us nothing. (33) God's chosen need fear no accuser. Since He has acquitted, (34) none can condemn them. Since Christ, in His death and life and glory, has proved His love for them, (35) neither suffering nor death can part us from that love. (36) Even though we be martyred, like the faithful few of old, (37) His love will make martyrdom a surpassing victory. (38, 39) In short, no power in the universe will be able to part us from the divine love Christ has for us.'

32. Spared] allusion to Genesis 22:16, where LXX has the same word. 

33. Elect] i.e. chosen, practically = 'called.' It is God] cp. Isaiah 50:8. 

34. Intercession] cp. Hebrews 7:25; 1 Timothy 2:1. 

36. Quotation from Psalms 44:22. 

38. Principalities, powers] Jewish titles of angels, here evil angels: cp. Ephesians 6:12; 1 Peter 3:22
39. In Christ] Christ's love is a manifestation of God's love.

09 Chapter 9 

Verses 1-33

The Rejection of Israel no Disparagement or Disproof of the Gospel
The Apostle sorrows over the exclusion of Israel (Romans 9:1-5), but their exclusion does not involve any breach of God's promises, for He always made a selection, even among the members of the chosen family (Romans 9:6-13). This cannot be unjust, for God has stated it to be His method (Romans 9:14-18). We should have no right to cavil, even if God seemed to use us sternly (Romans 9:19-21). But He has acted with mercy (Romans 9:22-29), and Israel has fallen through want of faith (Romans 9:30-33).

1-5. It is with the deepest sorrow that St. Paul sees the Jews outside the kingdom, for he loves them as brethren and remembers their privileges.

Paraphrase. '(1) It is the solemn truth (2) that my heart aches (3) over my brethren of Israel, so that I could wish to give my soul for their salvation. (4) How terrible is the fall of those who had. such privileges from God, (5) who are descended from the patriarchs, and from whom, on the human side, has come the Messiah, He who is almighty and divine!'

1. In Christ] see on Romans 6:11; Colossians 3:9. In the Holy Ghost] i.e. under His influence. 

3. I could wish] i.e. if it were lawful and possible.

Accursed] RV 'anathema,' reproducing the Gk.: cp. 1 Corinthians 12:3; 1 Corinthians 16:22; Galatians 1:8.; The word is used in LXX of that which is devoted to God, either as an offering (cp. Leviticus 27:28.), or for destruction as evil: cp. Joshua 6:17.

4. Israelites] 'Israel' being the name given by God to Jacob, 'Israelite' described the Jew as the inheritor of God's promises: cp. Romans 11:1; 2 Corinthians 11:22. Adoption] i.e. of Israel by God as first-born son among other nations: cp. Exodus 4:22. Glory] i.e. the light by which God's presence was manifested: cp. Exodus 16:10; Exodus 40:34. Covenants] with Abraham, Isaac, and Jacob. Service] i.e. of Tabernacle and Temple. Promises] i.e. of the Messiah.

5. Of whom, etc.] RV 'of whom is Christ as concerning the flesh.' God] cp. John 1:1; John 10:30; Colossians 2:9.

6-13. Jewish opponents argued that the privileges enumerated in the last section were guaranteed to them as a nation, unless God broke His word. St. Paul replies that God is not bound to the whole nation. There had been from the first a process of selection, by which some had been rejected. The same process of selection and rejection might be expected now.

Paraphrase. '(6) Vet it does not follow that God's promises have failed because some have rejected them. Heirship of the promise does not belong to mere natural descent from Jacob. (7) For consider the case of Abraham. Ishmael was his elder son, yet Isaac was selected to be the father of the chosen race; (8) which shows that a position of privilege with God is a matter not of accident of birth, but of special promise and choice; (9) in fact, Isaac was born on purpose to inherit the promise. (10) Take a plainer example. Esau and Jacob had the same parents and were twins; (11) yet in their case also God showed that He carries out His purpose by selecting whom He chooses, for before their birth (12) He destined Jacob's line for privilege, (13) as Malachi recognises.'

6. RV 'But it is not as though the word of God hath come to nought.' Israel] in the sense of inheritors of the promise. Of Israel] i.e. by physical descent from Jacob.

7. Seed of Abraham] i.e. by natural descent. Children] i.e. inheriting privilege. In Isaac, etc.] from Genesis 21:12. 

8. Children of the flesh] i.e. those born into the family in the course of nature. Children of God] i.e. partaking of the 'adoption' to special privilege spoken of in Romans 9:4. Of the promise] i.e. born in fulfilment of a promise: cp. Galatians 4:23.

9. The word] RV 'a word.' At this time] i.e. at this season next year (Genesis 18:10).

11. The purpose] i.e. the purpose of salvation which existed in God's mind before creation: cp. Romans 8:28; Ephesians 1:9.; 2 Timothy 1:9. According to election] i.e. the method by which God carries out His purpose is the selection of individuals and nations to be its instruments. So the Jews were selected to preserve the knowledge of God in the world, and to prepare for the call of the Gentiles. The selection is not to assured salvation, but to the privilege of helping to carry out God's plan of salvation for the world. Not of works] a further thought. God's choice proceeds from unmerited bounty. 

12. From Genesis 25:23..

13. Loved.. hated] cp. Malachi 1:2. which refers to the nations of Israel and Edom, and expresses the historical fact that Israel had privileges which were denied to Edom. 'Hated' implies decided rejection, but not vindictiveness: cp. Luke 14:26 with Matthew 10:37. There is no reference to eternal salvation or rejection.

14-18. It is objected that the freedom of choice, which St. Paul attributes to God, would be unjust. This cannot be, for in the OT. God claims the same freedom. And, if then, so also now.

Paraphrase. '(14) The objector argues that such apparently arbitrary selection would be unjust. Far from it. (15) The Jew admits that all God does is just; here, then, are two passages in which God claims this freedom of choice. First, He told Moses, leader of the chosen people, that not even he could lay claim as a right to the favour about to be shown. (16) Therefore, human desire and striving are not the cause of God's choice of any, but His sovereign will and mercy alone. (17) Secondly, the words addressed to Pharaoh show that God did not punish him because he was an Egyptian, but for special reasons. (18) So, then, God is seen to show mercy or to harden according to His own will.'

15. From Exodus 33:19. 

16. Runneth] i.e. as a racer strives. 

17. From Exodus 9:16. Raised thee up] i.e. as king. St. Paul quotes Scripture to show that it was simply due to God's choice that Pharaoh, not some one else, was to be a world-wide example of God's power in punishment. It was not because of Pharaoh's nationality. The Apostle confines himself, here, to one point. It is that a Jew must admit that what God is shown, in the OT., to have done, cannot be unjust. He is not speaking, here, of eternal life or death. And he says nothing of Pharaoh's deserts or conduct, because that is not his point here. Presently he will assert (1) that those whom God has rejected have been rejected by their own fault after long forbearance; and (2) that it is God's will to have mercy upon all men.

18. Hardeneth] cp. Exodus 4:21. God is said to harden, because He has made man so that, by the constitution of his nature, hardening follows persistent disobedience.

19-29. It is now objected that if God's will is irresistible, He ought not to blame the Jews. The answer is that, first, it is presumptuous of man to criticise his Maker; and, secondly, that God has been longsuffering with the Jews, as well as merciful to the Gentiles.

Paraphrase. '(19) Another objection. If those who resist God's will, do so because He has hardened them, and so fulfil His purpose, how can they be guilty? (20) The answer is twofold. First, we are not competent to criticise our Maker. (21) It is His right to mould each nation of mankind for whatever purpose He chooses. (22) But secondly, as a matter of fact, God has not been arbitrary. Although He is determined to punish sin, yet when the Jews have proved unfit for high purposes, He has borne long with them; (23) not only for their sakes, but that by their means He might be able to show mercy upon those prepared from the beginning, (24) even upon us, called—such is His mercy—from Gentiles as well as Jews. (25, 26) His word confirms this again: the call of the Gentiles was foretold by Hosea, (27-29) and the fact that only a remnant of Israel would enter the kingdom was prophesied by Isaiah.'

20. Shall the thing] cp. Isaiah 29:16; Isaiah 45:9.

21. Power] RV 'a right': cp. Isaiah 64:8; Jeremiah 18:6. Honour.. dishonour] not referring to final salvation or condemnation, but to the inequalities of life. Nations as well as individuals are called to duties and positions of greater or less honour: cp. 2 Timothy 2:20.

22. Longsuffering] cp. Romans 2:4. Vessels] the metaphor of the potter continued. Of wrath] i.e. deserving wrath. Fitted] St. Paul does not say, 'God had made them fit for destruction' (contrast 'afore prepared,' Romans 9:23). They had become 'fitted for destruction,'because, being intractable under the moulder's hand, they were of no use for His purpose.

23. Might make known] cp. Romans 11:11. Of mercy] i.e. experiencing mercy. Prepared] cp. Romans 8:28. 

25, 26. From Hosea 1:10; Hosea 2:23 passages used freely and typically; originally speaking of the restoration of the Ten Tribes, who had become like those who were not God's people. 

27, 28, 29. From Isaiah 1:9; Isaiah 10:22.

27. A remnant] RV 'it is the remnant that shall be saved.'

28. RV 'for the Lord will execute his word' (i.e. sentence) 'upon the earth, finishing it and cutting it short,' i.e. making it conclusive and brief.

30-33. The Jews have been rejected because they sought acceptance with God in their own way by meritorious works. They had not that faith which would make them attentive to hear and do God's will, and so could not fulfil His purpose (see Romans 9:22 paraphrase). Stereotyped in a conventional religion, they were unable, for want of living faith, to receive the Messiah.

Paraphrase. '(30) We conclude that Gentiles, who were not seeking acceptance with God, won acceptance given to those who have faith, (31) while Israel, who was seeking to be accepted because of meritorious works, has failed. (32) The reason is that instead of living by faith in God, i.e. instead of waiting on God to learn what His will for them was, they fixed their attention on observances. Hence they refused the Messiah, fulfilling Isaiah's prophecy that the stone, the strength of those who should have faith in Him, would cause the fall of the unbeliever.

30. Followed.. attained] as a runner in a race: cp. Philippians 3:12. 

31. The law] RV 'a law.'

32. By the works of the law] RV 'by works.' For] RV omits. Stumbling stone] cp. 1 Corinthians 1:23. 

33. A combination of two passages. In Isaiah 28:16 the prophet spoke of a foundation stone which God was laying, and which would give a sense of security to those who trusted His promise. In Isaiah 8:14 the prophet spoke of Jehovah as being a stumbling-block to the unbeliever. St. Paul combines the two passages to show that Christ, who is strength and support to those who trust in Him, has been a stumbling-block to the faithless Jews. The 'stone' of Psalms 118:22 was interpreted by Christ of Himself, Matthew 21:42, etc., and from this, probably, the 'stone' of other passages was interpreted of Him. 'The stone' may have been a Jewish title for the Messiah.

Verses 1-36
It was obvious that the Church of Christ was coming to be almost entirely a Gentile Church, and that the Jews as a whole were refusing to accept Jesus as their Messiah. The Jew argued from this fact that Christianity could not be true. For if the Christian Church were really the fulfilment of the promised Messianic kingdom, and if the Jews were shut out from it, then God's promises to the Jews in the OT. would have been broken, which could not be imagined.

In Romans 9-11, St. Paul grapples with this objection:—

(1) He points out that in previous epochs God had narrowed His choice, making a fresh selection out of those already selected; and He may be acting so again (Romans 9:1-13).

(2) God is supreme. He may choose His instruments as He will, and we have no right to criticise (Romans 9:14-33).

(3) If the Jews have failed, it is because of their unbelief (Romans 10).

(4) After all, there may be more faithful Jews than is supposed, as in the time of Elijah (Romans 11:1-10).

(5) Seeing the reception of the Gentiles, the Jews themselves may be stirred up to accept Christ. God has forgotten neither them nor His promises, and His gracious purpose will not fail (Romans 11:11-36).

It should be noted that these chapters mainly treat of the selection by God of nations and Churches to spiritual functions and responsibilities. They have nothing to do with the predestination of individuals to salvation or condemnation, and the argument closes with the statement that what God has done has been with the purpose of having mercy upon all (Romans 11:32). While these chapters assume that God chooses His instruments for reasons which we cannot fathom, and which are independent of human merit and of birth or nationality, at the same time there are conditions which must be fulfilled on man's part. Those who have been chosen or elected, are free to fall away; they have done so in the case of the Jewish nation—they may do so in the case of the Gentile Church. They can only retain their position by 'faith,' i.e. here, by submitting themselves to God's purpose (Romans 10:20.).

10 Chapter 10 

Verses 1-21

Israel rejected through lack of Faith
In Romans 9 St. Paul, defending the gospel against objections founded upon the fact that it had been rejected by the Jews as a whole, showed that God had never bound Himself to the Israelitish race, but had always kept Himself free to choose His own instruments. In Romans 10 he declares that Israel have caused their rejection by failure to recognise God's methods, and by obstinate rebellion in spite of the patience of His love.

1-15. The zeal of the Jews is useless, because they follow their own way instead of God's (Romans 10:1-4), although God's way of salvation is so easy (Romans 10:5-11), and open to all (Romans 10:12-13), and made known to all (Romans 10:14-15).

Paraphrase. '(1) I pray for the salvation of my people, (2) for they still are zealous for God, though with such lack of insight (3) that they are blind to His free offer of salvation, and Vainly seek to win acceptance by their merits, (4) whereas faith in Christ has taken the place of obedience to law as the motive and inspiration of life and the condition of acceptance with God. (5) The old system of works called for an obedience beyond human power to give. (6) But acceptance by faith in Christ makes no impracticable demand. Christ has brought Himself within our reach by His Incarnation which made Him man among men, (7) and by His Resurrection which restored Him to us for ever; (8) so that the faith the gospel asks for is a simple thing, (9) only to acknowledge publicly that Jesus is Lord and really to believe in His Resurrection. (10)

All that is required can be done by human hearts and human lips, (11) even as Isaiah promises complete security to every one who has faith in the Christ. (12) The promise is for all, for Christ's Lordship extends over all races of men, and He has love enough for all who worship Him (13) as Joel testifies; (14, 15) and God has made His offer known by commissioned preachers, so that the Jews have no excuse for unbelief.'

1. Might] RV 'may.'

2. Zeal] which St. Paul had shared: cp. Galatians 1:14; Philippians 3:6. Of] RV 'for.' Knowledge] i.e. insight into God's will: cp. Colossians 1:9. 

3. God's righteousness] i.e. His gift of free acceptance on condition of faith.

Going about] RV 'seeking.'

4. End] i.e. termination. Law, as the means of winning favour with God by its fulfilment, has been brought to an end now Christ has come: cp. Galatians 3:10, Galatians 3:13; Colossians 2:14. For] RV 'unto,' i.e. so that every one who has faith may be accepted.

5. RV 'For Moses writeth that the man that doeth the righteousness.. of the law,' i.e. all the Law requires, 'shall live thereby': from Leviticus 18:5. 

6. Speaketh] The words that follow are selected from Deuteronomy 30:11. where they refer to the accessibility of the Law. St. Paul applies them to the gospel, as opposed to the Law, not as formal quotation of Scripture, but as adapting familiar language. Yet the passage is one of several which show that holy men under the Law looked forward to the spirit of the gospel: cp. Psalms 51:16.; Hosea 6:6; Micah 6:8.

7. Deep] RV 'abyss,' i.e. Hades, the abode of the dead: cp. Acts 2:27; 1 Peter 3:19; 1 Peter 4:6. 

8. The word of faith] i.e. which announces faith as the method of salvation.

9. Confess] i.e. at baptism; in daily life; and in persecution: cp. Matthew 10:32. The Lord Jesus] RV 'Jesus as Lord,' i.e. as King and God: see on Matthew 10:12, and John 20:28; 1 Corinthians 12:3; 2 Corinthians 4:5. Raised] cp. Romans 4:24.; The Resurrection is spoken of as the object of faith, because, if not risen, Christ would be no Lord and no Saviour, and union with Him would be impossible. 

10. Unto] i.e. resulting in. Salvation] i.e. final salvation. 'Confession' represents the whole life of devotion to Christ which springs from faith.

11. From Isaiah 28:16 : cp. Romans 9:33. 

12. Difference] RV 'distinction': cp. Romans 3:22. Greek] i.e. Gentile. The same Lord] i.e. Christ: cp. Acts 10:36; Romans 9:5. Over all] RV 'is Lord of all.' Rich]cp. Ephesians 3:8. Call upon him] i.e. as His worshippers: cp. 1 Corinthians 1:2. From the custom of beginning prayer with the name of the deity, the expression 'to call upon the name of' came to signify 'to be a worshipper of.' Hence, this verse implies the Divinity of Christ. In the next verse, the name 'Jehovah' ('Lord') is applied to Him: cp. John 12:41. 

13. From Joel 2:32.

14. Not heard?] supply, 'but they have heard.' Without a preacher?] supply, 'but there are preachers.'

15. Sent] The Gk. word is that from which 'Apostle' is derived. Supply, 'but apostles have been sent.' How beautiful] from Isaiah 52:7.

16-21. The Jews have had every opportunity, and their fall is due to their own obstinate wilfulness.

Paraphrase. '(16) It is no argument against the message to say it has only partially succeeded, for Isaiah lamented that the Jews would not listen to it, (17) in words which imply that there would be a Divine message about Christ meant to call forth faith. (18) Nor can any one say that the Jews have not heard the message, for it has been preached everywhere. (19) Nor can it be said that the nation which had received the Scriptures did not know that the Gentiles were to be included in God's favour. Even so far back as Moses they were warned that it would be so; (20) and Isaiah uses the plainest language. (21) No excuse can be made for them. Their fall is due to the same stubborn rejection of God's unwearied love which Isaiah saw in his day.'

16. Lord, etc.] From Isaiah 53:1. 

17. Hearing] The same Gk. word as that translated 'report' in Romans 10:16. 

18. Their sound, etc.] from Psalms 19:4, i.e. the gospel message was diffused as widely as the declaration by the heavens of the glory of God. Not literally so, but probably every considerable Jewish colony had heard the gospel: cp. Colossians 1:6, Colossians 1:23. 

19. I will provoke, etc.] From Deuteronomy 32:21. 

20. From Isaiah 65:1. 

21. From Isaiah 65:2. Gainsaying] i.e. contradicting.

11 Chapter 11 

Verses 1-36

Israel's Rejection not final. A Warning to the Gentiles
In this chapter St. Paul brings to an end his great exposition of God's dealings with the Jews. He has shown in Romans 9 that God is free to choose or reject individuals or nations as the instruments of His purpose; and, in Romans 10, that the Jews have deserved their rejection. Now he declares that, in spite of all this, God has not. cast off His ancient people. He has seen fit, in His mercy, to preserve a portion of them faithful to His will, and the remainder are still loved by Him. Their having fallen away for a time has given an opportunity for the conversion of the Gentiles. When the Gentiles have been gathered into His kingdom, the Jews will be stirred up by their example and return to God.

1-12. God did not utterly reject the Jews as a nation (Romans 11:1-2). Their failure is partial (Romans 11:2-10), and, as in former days, there is a faithful remnant; their failure is used by God for good, and is temporary (Romans 11:11-12).

Paraphrase. '(1) Does it follow that God has finally rejected those He made His own people? I, who am proud to be one of them, cannot believe it. (2) And it is impossible, for from all eternity He marked them to be His instruments, and He is unchanging. They are no more rejected than they were in Elijah's day, (3) when, although Israel was rebellious, (4) God preserved a faithful remnant. (5) So also now there is such a remnant, selected out of the mass by God's undeserved favour, (6) not for any merit of their own. (7) Thus, a select portion of Israel, having minds open to God's will and believing in Christ, has obtained acceptance, which the rest, by seeking it in self-righteousness, have lost, incurring instead that hardening which follows self-will, (8) that heavy deafness and blindness toward God which Isaiah perceived, (9) that ruin caused by misuse of blessings (10) of which David spoke. (11) But although the majority have stumbled, even they have not fallen for ever. Their refusal of Christ has occasioned an earlier preaching to the Gentiles, and so has been the means of bringing salvation to them, and this, in turn, is meant to stir the Jews up to accept Christ, and thus regain their old privilege. (12) Thus they still are used by God, for their failure has been a means of blessing to the world, and much greater blessing will result from their complete conversion.'

1. Cast away] cp. Psalms 94:14; 1 Samuel 12:22. Benjamin] the tribe which, with Judah, followed the house of David, and in whose territory Jerusalem stood. 

2. People] i.e. the nation as a whole. Foreknew] see on Romans 8:29 and Romans 11:29.

Wot] i.e. know. Of Elias] lit. 'in Elijah'; i.e. in the section of the Scriptures concerning Elijah: cp. Mark 12:26; (RV). 

3. Lord, etc.] from 1 Kings 19:10. 

4. Reserved to] RV 'left for.' To the image of Baal] RV 'to Baal.'

6. But if it be of works, etc.] RV omits this latter half of the v. 

7. Election] i.e. the chosen remnant who have believed in Christ. Blinded] RV 'hardened,' i.e. by God, in punishment: see next v. Those who will not, at last cannot.

8. From Deuteronomy 29:4; Isaiah 29:10. The spirit of slumber] RV 'a spirit of stupor.' Unto this day] part of the quotation from Deuteronomy.

9. From Psalms 69:22. 

10. Bow down their back] i.e. in weakness and dejection.

11. Stumbled] cp. Romans 9:32. Fall] i.e. so as not to rise again. Come unto the Gentiles] It was only when the Jews rejected the gospel that the Apostle turned to the Gentiles: cp. Acts 13:45.; Acts 28:28. A Church nationally Jewish would probably have been a hindrance to the complete evangelisation of the Gentiles. 

12. Diminishing] RV 'loss.' As a defeated army suffers loss in battle, so the majority of the Jews had fallen away into unbelief. St. Paul anticipates great blessing to the world when the ' fulness,' i.e. the entire nation, of the Jews believes.

13-24. St. Paul now addresses the Gentiles. They should hope for the restoration of Israel, because of the blessing it will bring the world, and because Israel still bears God's name (Romans 11:13-16). They should not despise Israel (Romans 11:17-18), nor boast of preference (Romans 11:19-20), for, if unfaithful, they too will fall (Romans 11:21-22), whereas the Jews will be restored if they give up their unbelief (Romans 11:23-24).

Paraphrase. '(13) In this which I write, I am not disregarding my mission to you Gentiles. And you know my heart is in my work among you Gentiles. (14) If, then, I am always hoping that your conversion may stir up the Jews to yearn after their lost privileges, it is not only because I am a Jew, (15) but also because I am sure that as their rejection brought you to God, so their restoration will fill the nations of the earth with spiritual life. (16) And their restoration may certainly be expected, for the nation still retains the consecration it received in the patriarchs. (17) Again, although you have taken the place of some of them in God's kingdom, (18) do not think yourselves superior to them. Remember that you have been admitted into their kingdom, not they into yours. (19) If God rejected them for you, it was not because He preferred you. (20) Unbelief lost them their place, and faith alone preserves you. (21) The facts do not warrant self-satisfaction in you, but warn you against it. (22) Thus we see manifested both God's goodness and His severity. His goodness is upon you, but only so long as you are faithful. His severity is upon the Jews, (23) yet, if they give up their unbelief, He will receive them again. And their restoration is quite possible, (24) for they have more in common with the kingdom than you had as heathen.'

13. RV 'But I speak to you that are Gentiles. Inasmuch then as I am an apostle of Gentiles, I glorify my ministry.' As the Jews have been spoken of in the third person, we infer that the Roman Christians were chiefly Gentiles.

14. Emulation] RV 'jealousy': cp. Romans 11:11, Romans 10:19. 

15. Reconciling of the world] In the bringing in of the Gentiles, the world began to enjoy that reconciliation which Christ gained for it by dying for all mankind: cp. 2 Corinthians 5:19; Ephesians 2:13. 

16. Firstfruit] metaphor from Numbers 15:19. The 'firstfruit' and 'root' represent the patriarchs: cp. Romans 11:28, Romans 9:5. Holy] i.e. separated as God's people for His purposes. No reference to the salvation of individuals: cp. Matthew 3:9.

17. The Church of God, both before and after Christ, regarded by St. Paul as one and the same, is here likened to an olive tree: cp. Jeremiah 11:16; Hosea 14:6. Graffed in] The usual practice would be to graft the cultivated olive upon the wild stock. St. Paul reverses the process in his allegory, to enforce the lesson that the Jews were the original Church, and honourable. 

18. Boast.. boast] RV 'glory.. gloriest.'

19. See on Romans 11:11-12, Romans 11:15. 

24. How much more] We may see indications of the purpose of God for the Jews in the permanence of their race and in their devoted adherence to the God of their fathers.

25-36. That Israel will be converted has been directly revealed by God (Romans 11:25-27). God's purpose of favour to them has not changed (Romans 11:28-29). Their disobedience is reckoned with in God's plan of mercy for both Jew and Gentile (Romans 11:30-32). This view of God's dealings calls forth wonder and praise (Romans 11:33-36).

Paraphrase. '(25) Learn, then, in humble silence, God's revealed will. A partial and temporary hardening of Israel has been permitted. But when the Gentiles as a whole have entered the kingdom, (26) Israel, too, will accept the Messiah. So Isaiah foretold that the Redeemer would remove their ungodliness, (27) and that their sins would be forgiven, and thus God's covenant with them would be carried out. (28) Although they are shut out from the blessings of the gospel, that the gospel may come to you, yet they are still beloved by God for the sake of the patriarchs whom He chose, (29) for God, who granted them His favour, has not changed His mind, (30) but, having first used their disobedience as the means of bringing you from disobedience to mercy, (31) He intends them so to be stirred up by the mercy you have obtained, as to give up their disobedience and find mercy in their turn. (32) Thus one cannot boast over the other. By giving Gentile and Jew, respectively, the laws of conscience and of revelation, God compelled the sinful nature of both to show itself in disobedience, that both might receive His mercy as the sole cause of their salvation. (33) So we are forced to wonder at God's profound love and wisdom, and the mystery of His working. (34) Into His thoughts no one can enter, no one share the shaping of His plans. (35) His bounty is unmerited. (36) He is source and guide and goal of all things.'

25. Mystery] Among the Greeks, a'mystery' meant a secret of religion revealed only to the initiated. St. Paul uses the word to express a truth once hidden, but now revealed by God: cp. Romans 16:25; 1 Corinthians 2:7, 1 Corinthians 2:10; Ephesians 1:9; Ephesians 3:4. Blindness] RV 'a hardening': cp. Romans 11:7. In part] i.e. not affecting the 'remnant' who have accepted Christ.

Fulness] i.e. the full number: cp. Romans 11:12.

26. All Israel] i.e. the Jewish race will enter the Christian Church. There shall come, etc.] from Isaiah 59:20. 

27. From Isaiah 27:9.

29. Calling] cp. Romans 1:6.; Romans 8:30. Without repentance] i.e. God's promises are changeless, because He could never do that for which afterwards He was sorry. He is sometimes said, in OT., to 'repent,' e.g. Genesis 6:6; Joel 2:13. What is meant in such passages is, not that He changes His purposes or principles, but that, because His principles are changeless, therefore His action or methods alter as men alter. Such OT. language is figurative, belonging to the simplicity of less-developed religion. Because, with men, change of action is caused by change of mind, therefore, in OT., when God changes His action, He is said to change His mind.

30. Have not believed] RV 'were disobedient to.' Unbelief] RV 'disobedience.'

31. Not believed] RV 'been disobedient.' Your mercy] RV 'the mercy shewn to you.'

32. Concluded] RV 'shut up,' i.e. without power of escape: cp. Galatians 3:22. In unbelief] RV 'unto disobedience': cp. Romans 2, 7. Upon all] i.e. who do not reject His mercy. 

34. From Isaiah 40:13. 

35. From Job 41:11. 

36. To him] RV 'unto him'; i.e. all things are created to serve and praise God.

12 Chapter 12 

Verses 1-21

The Conseceated Life. The Law of Love
The doctrinal part of the Epistle being finished, St. Paul now turns to practical exhortation. God's mercy, shown in the gospel set forth in the previous chapters, calls for the sacrifice of ourselves to do His will (Romans 12:1-2), by the humble and devoted use of God's spiritual gifts (Romans 12:3-8), and in love (Romans 12:9-21).

1-21. Paraphrase. '(1) God's redeeming love should be answered by the true sacrifice and spiritual ritual service of a life of purity and self-denial and work for God. (2) Do not follow the fashions and customs of the worldly society around you, but let your ways of thinking be so changed by the Holy Spirit that you look for and recognise God's will, and love to do it. (3) So, although the world does not value humility, as God's Apostle I charge every one of you to be contented to do that work in the Church for which God has fitted him. (4, 5) The Christian Society is like a body; each individual has his particular function; while the welfare of the whole depends upon how he performs it. (6) Let us all learn, then, from our different gifts, what it is God's will that we should do. If your gift is prophecy, speak what God Himself has taught you; (7, 8) and whatever your gift, use it to the best of your power. (9) As to other matters of conduct; let your love be sincere; have strong moral principles; (10) as one family in Christ be affectionate to one another; let each regard others as more fit for honours than himself; (11) be diligent, fervent, devoted to the Lord's work, (12) joyfully expectant of future glory, brave in affliction, unflagging in prayer, (13) generous and hospitable. (14) Bless your persecutors; (15) be sympathising; (16) enter into one another's desires and aims; do not aim at high place or honour for yourself, but be content with the humble duties that come in your way. (17) Never retaliate. Avoid even the appearance of dishonourable conduct. (18) Live at peace with every one, so far as peace is in your own power. (19) If any man wrong you, leave it to God to punish him.. (20) Do him good, and you will make him ashamed of his enmity. (21) Do not let the wickedness of others provoke evil passions in you, but conquer their wickedness by doing them good.'

1. Living sacrifice] as opposed to the sacrifice of a slain beast: cp. Romans 6:13. Reasonable] i.e. an act of the reason. 

2. Conformed to] RV 'fashioned according to.' 'Fashion' implies external resemblance, 'form,' essential nature: cp. Philippians 2:6. World] lit. 'Æon,' or 'age.' The Jews called the Messianic age 'the age to come,' as contrasted with 'this age': cp. Matthew 12:32; Luke 20:34; Ephesians 1:21. At present, considered as the kingdoms of Christ and of the world, the two ages co-exist. 

3. Grace] cp. Romans 1:5. Faith] Faith is God's gift, and is of differing power and character, carrying with it differing 'gifts' (Romans 12:6), i.e. capacities of Christian service.

5. One body] cp. 1 Corinthians 12:12.; Ephesians 4:15.; Colossians 1:18.

6. Gifts] see on Romans 1:13. Is] RV 'was,' i.e. when the Holy Spirit was received. Prophecy] i.e. inspired speaking, whether foretelling the future, or unfolding spiritual truth: cp. Acts 11:28; 1 Corinthians 12:28; 1 Corinthians 14:1; Ephesians 2:20; Ephesians 3:5; Ephesians 4:11. Proportion of faith] RV 'proportion of our faith,' i.e. in proportion to the revelation the prophet's faith has received. 

7. Ministry] i.e. the service of others: cp. Mark 10:45 sometimes any Christian office: cp. Romans 11:13 sometimes, as here, attendance on temporal wants: cp. Acts 6:1; 1 Corinthians 16:15; 2 Corinthians 8:4.

8. Simplicity] i.e. without selfish aim; RV 'liberality.' Ruleth] lit. 'presideth,' i.e. in the Church or the family: cp. 1 Thessalonians 5:12; 1 Timothy 3:4.; 1 Timothy 5:17.

9. Dissimulation] RV 'hypocrisy. 

10. RV 'In love of the brethren be tenderly affectioned one to another.'

11. RV 'In diligence not slothful'; 'diligence' =zeal, moral earnestness, not merely in temporal affairs. 

12. Instant] RV 'stedfastly.'

13. Distributing] RV 'communicating,' i.e. sharing your goods: cp. Acts 2:42.

Saints] RV 'the saints,' i.e. Christians, God's people. Hospitality] The various Churches were linked by the visits of accredited messengers: cp. Hebrews 13:2; 1 Timothy 3:2; 1 Peter 4:9; 2 John 1:10; 3 John 1:5. 

14. Cp. Matthew 5:44. 

16. Men of low estate] RV 'things that are lowly.'

17. Provide] RV 'take thought for.' Honest] RV 'honourable.'

19. Give place unto wrath] i.e. leave room for God's wrath to execute the vengeance deserved. Do not usurp the prerogative of God. Wrath] i.e. the wrath of God: cp. Romans 5:9. Written] Deuteronomy 32:35. 

20. From Proverbs 25:21.

Coals of fire] i.e. melt him into shame, as a furnace melts metals.

13 Chapter 13 

Verses 1-14

The Christian's Duty to the State and to his Neighbour
St. Paul now passes to the duties of Christians to the State. In Romans 12:19 he had condemned revenge; but he asserts here that the State may rightly punish, as God's agent in temporal affairs. He enforces obedience to government, i.e. to social order, not to any special form of government. He gives no directions as to what is to be done when there is a conflict of civil authority (Romans 13:1-7). Our behaviour to men in general is to be regulated by love (Romans 13:8-10). The nearness of Christ's coming is a motive for holiness of life (Romans 13:11-14).

1-14. Paraphrase. '(1) Obey civil rulers, for they are divinely ordained, (2) and therefore God will punish disobedience. (3, 4) They do God's work, rewarding the good and punishing the evil. (5) Therefore obey, not only for fear of punishment, but because it is right, (6) as is implied by our rule that Christians are to pay taxes. (7) To sum up, give all authorities their due. (8) Owe no debt but that of love, which you can never adequately discharge, (9) for love sums up and includes all the commandments, (10) and, by loving, you fulfil them. (11) Let the thought of Christ's coming awaken you to these duties. (12, 13) Let us put off all evil ways, and conduct ourselves as those who belong to the kingdom of light. (14) Provide for your spiritual nature by clothing yourselves with the likeness and power of Christ, but pay no attention to the wrong desires of your fleshly nature.'

1. Of God] i.e. having its source in God.

2. Damnation] RV 'judgment.'

4. Revenger] RV 'avenger.' Wrath] i.e. God's anger against evil-doing. 

5. For wrath] RV 'because of the wrath.'

6. Tribute] i.e. taxes paid by subject races. The Christians obeyed Christ's direction, Luke 20:20. 

7. Custom] i.e. ordinary taxes. Fear] i.e. scrupulous obedience. 

8. Another] RV 'his neighbour.' Hath fulfilled] i.e. hath fully met its requirements: cp. Matthew 22:40; For the Christian, faith and love have taken the place of law. 

9. The Ninth Commandment is omitted in the best texts.

Thou shalt love] cp. Leviticus 1 s Romans 9:18; Luke 10:27; James 2:8.

10. Worketh no ill] cp. 1 Corinthians 13:4. No one who truly loves his fellow-man will injure him.

11. And that] RV 'and this,'i.e. and do this: cp. 1 Corinthians 6:6, 1 Corinthians 6:8. Time] RV 'season.'

Salvation] i.e. complete salvation. Nearer] However long Christ tarry, death brings Him near to each. But the first Christians evidently expected His return in their own time. Sanday and Headlam point out that this belief proved beneficial, by quickening the zeal of the Church for its difficult task, and by preventing the apostles from laying down minute regulations for the future. Believed] RV 'first believed.'

12. The day] i.e. of Christ's appearing.

Armour of light] cp. Ephesians 6:13.; 

13. Walk] i.e. along the path of daily life. Honestly] or, 'becomingly.' Envying] RV 'jealousy.'

14. Put ye on] Christ is put on in baptism, cp. Romans 6:3; Galatians 3:27 but the union must be realised.

The reading of these last vv. marked the turning-point in St. Augustine's life: see his 'Confessions,' bk. 8, Romans 12.

14 Chapter 14 

Verses 1-23

The Duty of Sympathy and Toleration
In chapter Romans 13:12 St. Paul urged his readers, by their expectation of Christ's coming, to avoid the licence and immorality of the heathen. Now he turns to the opposite extreme, and deals with the ascetic scrupulousness of certain Christians.

Under the Jewish Law there was a distinction between clean and unclean meats. This distinction, which perpetuated the separation between Jew and Gentile, Christ abolished (Mark 7:19 RV), as was afterwards revealed to Peter (Acts 10:28), and decided by the Council of Jerusalem (Acts 15:28.) The Council, however, directed the Gentile Christians in Antioch, Syria, and Cilicia to abstain from meat which had been offered to idols, or which had not been killed in the Jewish manner, out of consideration for the feelings of the Jewish Christians and to preserve unity. Afterwards the question arose at Corinth how far the Gentile Christians could join with their heathen acquaintances in meals when the meat had been offered to idols. St. Paul decided that as the meat was God's gift it might be eaten, but that when it was avowedly connected with idolatrous worship, it should be abstained from, for the sake of the consciences of those who thought it wrong to eat such meat.

It would seem that at Rome a minority of the Christians scrupled to partake of meat or wine in any form. They were probably Jewish Christians, for such ascetic practices were held by certain religious Jews. St. Paul did not approve of their scruples. He called such Christians 'weak in faith,' i.e. without that strong and clear conviction of Christian liberty which he held to be in accordance with the truth. But such brethren were to be welcomed and allowed to follow their convictions; and if there were any danger of wounding their consciences, the 'strong' brethren were to abstain themselves for the sake of Christian love.

Although the Apostle so urged toleration, yet, when a vital principle was at stake, he allowed no compromise: cp. 1 Corinthians 5, 1 Corinthians 11:16; 1 Corinthians 15:12.; Galatians 1:8.

1-12. The 'strong' and the 'weak' are lovingly to tolerate one another, remembering that Christ is master of each, and that each will be judged by God. 13-23. It would be better that the strong should forego his right, if its exercise would injure his brother.

Paraphrase. '(1) Some Christians have not grasped the principle that acceptance by God depends upon faith alone, and are in consequence scrupulous about unessential observances. Admit them to Christian fellowship, and abstain from criticising their scruples. (2) For example, one man is confident that he may eat any kind of food, while another refrains from meat. (3) Let not him who eats meat despise the other as superstitious. And let not the other condemn him who eats as unspiritual and worldly, for God imposed no rule about food upon him. (4) It is not for you to say that what Christ allows His servants is dangerous for them: their Master will keep them safe. (5) Again, one man observes the Jewish distinctions of days, while another does not. Let each man be faithful to his own conscience, (6) and recognise that the aim of men of both opinions is to please Christ. (7, 8) For His will is our law, in this life and in the world of death, (9) as is right, seeing that He is Master in both states of existence. (10, 11) It does not befit those who must all stand before God's judgment seat, to pass judgment upon one another. (12) The account that each will have to give of himself is enough for each to think of. (13) Therefore, instead of judging one another, determine not to hinder your brother in his Christian life.(14) For while in itself no food is sinful, it is sinful to those whose consciences forbid it, (15) and therefore to insist upon your right might injure your brother, which would be a breach of love. If Christ gave up His life for your brother, can you not give up some particular food? (16) Do not bring reproach upon the truth you hold, (17) by making it seem that you regard a well-spread table as more important than spiritual graces and unity, (18) for it is the practice of such graces which makes the service of Christ approved by God and man. (19) Let it be our aim to bring about peace and the welfare of the Christian community. (20) It would be monstrous to destroy God's Church for the sake of food. To eat any particular food is not in itself wrong; but it becomes wrong if by doing so you harm your brother; (21) while it is a noble thing to give up your own right for his sake. (22) Cherish your own convictions, but do not seek to impose them upon every one else. You have the great blessing of an un-doubting conscience, be satisfied with that.

(23) and do not tempt another to eat, when the fact that he is not sure whether he is doing right condemns him; for it is always sinful for a man to do what his conscience does not approve.'

1. The faith] RV 'faith.' To doubtful disputations] RM 'for decisions of doubts.'

2. Believeth that he may] RV 'hath faith to'; i.e. has such a grasp of the gospel of Christ that he recognises the indifference of these matters. 

3. Despise] cp. Matthew 5:22. Hath received] i.e. into the Church. 

4. God] RV 'the Lord,' i.e. Christ.

5. One day above another] The reference is, no doubt, to Jewish observances: cp. Galatians 4:10; Colossians 2:16. The principle is that salvation does not depend upon the observance of special days and seasons. These are indifferent in themselves, although to set apart special days may be practically useful. St. Paul would probably have included in this the keeping of Sunday. But he would have said that Sunday is no different from other days, because all days should be holy, not because all days are common. The six days should approximate as far as possible to Sunday, not Sunday to the six days. Hence the inestimable value of Sunday to maintain the level of spiritual life, quite apart from the benefit of its rest. Persuaded] RV 'assured.'

6. And he that regardeth not the day, to the Lord he doth not regard it] RV omits. Eateth] i.e. eateth flesh. Thanks] cp. Matthew 15:36; Acts 27:35; 1 Corinthians 10:30; 1 Corinthians 11:24; 1 Timothy 4:4.

9. RV 'For to this end Christ died, and lived again.' 'He who, to save them, had dwelt in both worlds, was their Master in both' (Moule). 

10. RV 'But thou, why dost thou judge thy brother? or thou, again, why dost thou,' etc. All] emphatic. Christ] RV 'God.' 'It is important to notice how easily St. Paul passes from “Christ” to “God” (Sanday and Headlam). 

11. From Isaiah 45:23. Confess] i.e. God's sovereignty. 

12. Himself] emphatic. 

13. Stumblingblock] cp. Matthew 18:6.; 1 Corinthians 8:9. 

14. By the Lord] RV 'in the Lord,' i.e. in communion with Christ. Unclean] lit. 'common': cp. Acts 10:14, Acts 10:28. But] RV 'save that.' 'Mistaken conscience calls for correction by better light, but never for violation. To follow conscience is, by itself, no security that we are doing what is in itself right; but to violate conscience, which is our actual view of right and wrong, is always wrong' (Moule).

17. Kingdom of God] i.e. the Messianic kingdom, expected by the Jews as an earthly kingdom, but really the reign of Christ over man, whether in grace or glory: cp. 1 Corinthians 4:20.

Righteousness] i.e. here, right dealing in relation to others. Peace] i.e. with one another. Joy] i.e. of the united Christian brotherhood. In the Holy Ghost] i.e. through His indwelling. 

18. In these things] RV 'herein'; i.e. in the exercise of such a life of Christian love. 

19. Edify] i.e. build up the Christian society, which is called in the next v. 'the work of God.'

20. RV 'overthrow not for meat's sake.' Pure] RV 'clean': cp. 1 Corinthians 10:23. With offence] i.e. to others.

21. Nor any thing] RV 'nor to do anything': cp. 1 Corinthians 8:13. Or is offended, or is made weak] RV omits.

22. Hast thou faith?] RV 'The faith which thou hast.' Have it to thyself] i.e. do not force it upon others; respect the scruples of the weak. Condemneth] RV 'judgeth.' Alloweth] RV 'approveth.'

23. Damned] RV 'condemned.' Faith] here = strong conviction. 'The words do not apply to those who are not Christians, nor to the works of those who are Christians done before they became such, but to the conduct of believing Christians; and faith is used somewhat in the way we should speak of a “good conscience” everything which is not done with a clear conscience is sin' (Sanday and Headlam).

15 Chapter 15 

Verses 1-33

Jew and Gentile alike the Object of God's Love. The Apostle's Plans
1-13. The subject of Romans 14 is continued. 'Strength' should be displayed in helping the 'weak' after Christ's example (Romans 15:1-4). Let both sections be united in God's praise, welcoming one another as Christ welcomed them (Romans 15:5-7). As the divergence of views originated in the difference between Jew and Gentile, let both remember that Christ became a Jew for the salvation of both (Romans 15:8-13).

Paraphrase. '(1) Since the weak are thus in danger, the strong should be patient with their scruples, and not indulge their own liberty. (2) Each should be tender to his neighbour's feelings, and seek to promote his good, (3) following the example of Christ, depicted in the OT., (4) which we should read to learn lessons of endurance and to receive encouragement which will help us confidently to look to future glory. (5) May God teach you these lessons, enabling you to bear with one another, and to be so united in aims and hopes and feelings, after the pattern of Christ, (6) that you may join as one body in the praise of God. (7) Therefore let both sections welcome one another, as Christ welcomed both. A Church so united in brotherhood will redound to the glory of God. (8) Let the Gentile especially remember that Christ became a Jew, to secure to the Jews the fulfilment of God's promises, (9) and to welcome the Gentiles through God's pure mercy, (10, 11, 12) that Jew and Gentile might unite in His praise, as Psalmist and Prophet foretold. (13) May God grant that your believing in Christ may fill you with such joy and peace that you may look for Christ in glory with the triumphant confidence of those who are possessed by the might of the Holy Spirit.'

1. Bear] cp. Galatians 6:2. 

2. To edification] The words define the kind of good to be sought, i.e. the building-up of the Church, not of any particular member. The individual is to be willing to sacrifice himself for the good of the whole body: cp. Romans 14:19; 1 Corinthians 10:33. Contr. Galatians 1:10, where 'pleasing' would not be for edification. 

3. From Psalms 69:9 : cp. 2 Corinthians 8:9; Philippians 2:6. The Psalm describes the sufferings at the hands of the wicked of the righteous man. The words, therefore, are applicable to Christ above all. 

4. Learning] i.e. 'instruction': cp. 2 Timothy 3:16. 

5. Consolation] RV 'comfort.' Likeminded] RV 'of the same mind.' Towards] RV 'with.'

6. RV 'that with one accord ye may with one mouth glorify the God and Father,' etc. 

7. Us] RV 'you.'

8. Now] RV 'for,' introducing proof of Romans 15:7. Was] RV 'hath been made.'

Minister of the circumcision] i.e. Christ lived and worked under the Old Covenant marked by circumcision: cp. Galatians 4:4.; 2 Corinthians 3:6.

9. Quotation from Psalms 18:49. Confess] RV 'give praise.'

10. From Deuteronomy 32:43. 

11. From Psalms 117:1. 

12. From Isaiah 11:10. In] RV 'on.'

Trust] RV 'hope.'

13. Through] RV 'in.'

14-33. The Apostle approaches the end of the Epistle with personal references.

14-21. His tone of authority is warranted by his commission as apostle to the Gentiles, and by the way in which Christ has owned and blessed his work.

Paraphrase. '(14) Do not suppose I think you lacking either in goodness or in grasp of Christian principles. (15) But I have reminded you of these things somewhat boldly, because God appointed me (16) apostle of the Gentiles to bring them to Him. (17) I speak with authority, therefore, not because of myself, but because I am Christ's minister, (18) and because He has worked through me (19) with miracles and spiritual power, so that I have preached the gospel widely; (20, 21) always seeking the honour of preaching only where Christ has not yet been preached.'

14. Ye also] RV 'ye yourselves.'

Goodness] i.e. goodness of heart toward others. 

15. In some sort] better, 'in part' (of the Epistle), e.g. Romans 6:12.; Romans 11:17.

Is given] RV 'was given': cp. Romans 1:6.

16. The minister] RV 'a minister.' The Gk. word, the original of the word 'liturgy,' is used in LXX of priests and Levites, and denotes one who ministers in sacred things.

Ministering] RM 'ministering in sacrifice.' He was called to offer the Gentiles as a sacrifice to God. He did this by preaching the gospel. Offering] cp. Isaiah 66:19. 

17. Whereof I may glory] RV 'my glorying.'

18. The only thing he will boast of is the work Christ has done through him for the conversion of the Gentiles. Obedient] i.e. in faith: cp. Romans 1:5; Romans 16:26.

19. Through mighty signs] RV 'in the power of signs,' i.e. the power which miracles have upon those who behold them: cp. 2 Corinthians 12:12. He speaks of his miracles as well known and indubitable. Round about] He had evangelised on either side of the route from Jerusalem to Hlyricum. Illyricum] On the E. coast of the Adriatic, and NW. of Macedonia. It was approached, and may have been visited, in the journey mentioned Acts 20:1, Acts 20:2. Fully preached] i.e. in the chief centres, founding Churches which might carry on the work.

20. RV 'yea, making it my aim, so to preach,' etc. Lest I should build] cp. 2 Corinthians 10:12. 

21. From Isaiah 52:15.

22-33. He hopes, after a journey to Jerusalem, to visit Rome on his way to Spain (Romans 15:22-29). He desires their prayers (Romans 15:30-33).

Paraphrase. '(22) My work has often prevented me from coming to you, (23) but now that my work here is finished, (24) I hope to visit you on my way to Spain. (25) Meanwhile I am starting for Jerusalem, (26) to convey to the Christian poor there a contribution from Macedonia and Achaia, (27) which is an acknowledgment of the debt the Gentiles owe to the Jews in spiritual things. (28) Afterwards I will travel by you into Spain, (29) and I feel sure that visit will be the occasion of much blessing. (30) Wrestle in prayer, (31) that I may be delivered from the Jews, and that the Jewish Christians may accept the peace offering which I bring, (32) that I may come joyfully to you and find repose. (33) May God bless you with His peace I'

22. RV 'Wherefore also I was hindered these many times': cp. Romans 1:10, Romans 1:13. 

24. Brought on my way] cp. Acts 15:3; Acts 28:15; 1 Corinthians 16:6. 

25. Cp. Acts 19:21; Acts 20:3.

26. Poor saints] RV 'poor among the saints.' There was much poverty among the Christians at Jerusalem, increased, perhaps, by the ill-will of the rich, Sadducees. St. Paul had been intreated to 'remember the poor' (Galatians 2:10). At the same time there was mistrust at Jerusalem of him and his work. Therefore he had instituted a collection among the Gentile Churches, which, he hoped, would draw together the Gentile and Jewish Christians: cp. Acts 24:17; 1 Corinthians 16:1; 2 Corinthians 8, 9. 

27. Minister] same Gk. word as 'minister' in Romans 15:16.

Carnal] i.e. belonging to this earthly life: no bad association here.

28. Sealed] i.e. marked it as their property; made it over to them. To them] i.e. the Jerusalem Christians. Fruit] i.e. the contribution would be evidence to the Jewish Christians of the real faith and love of the Gentiles.

Into Spain] St. Paul may have visited Spain after he was released from Rome, though there is no evidence of his having done so. Clement of Rome (about 96 a.d.) says he went 'to the extremity of the West.'

29. Though St. Paul did not come to Rome in the way he anticipated, his coming was brought about by God's Providence for 'the furtherance of the gospel': cp. Romans 1:11.; Philippians 1:13.

30. Of the Spirit] i.e. awakened by the Spirit: cp. Galatians 5:22.

16 Chapter 16 

Verses 1-27

Greetings and Warnings
1-16. Commendation and greetings.

Observe the number of women to whom the Apostle sends greeting. The fact is indicative of the change wrought in the position of women by the gospel, and of the honourable place taken by them in the Christian Church. Observe also the difference of nationality indicated by the names. St. Paul, a Hebrew, sends salutation to Greeks, Romans, and perhaps Asiatics, many of them probably slaves—marking the universality of the gospel: cp. Galatians 3:28; Colossians 3:11.

1. Commend] i.e. introduce: cp. Romans 12:18; 2 Corinthians 3:1. Apparently, Phoebe was the bearer of the Epistle. Servant] lit. 'deacon,' RM 'deaconess': translated 'deacon' in Philippians 1 etc., but 'minister' in Ephesians 3:7; Ephesians 6:21, etc. Either Phoebe had been definitely appointed to minister to women (cp. 1 Timothy 5:3.), or she is called 'minister' because she voluntarily devoted herself to good works. Cenchrea] the eastern port of Corinth. 

2. Succourer] or, 'patroness.' The Gk. word is used for an influential friend or protector. 

3. Priscilla] RV 'Prisca.' For the history of Aquila and Prisca cp. Acts 18, 1 Corinthians 16:19; 2 Timothy 4:19. 

4. Laid down, etc.] Perhaps they risked their lives at Ephesus: cp. Acts 19. 

5. In their house] i.e. meeting in their house: cp. Acts 12:12; 1 Corinthians 16:19; Colossians 4:15; Philemon 1:2.

Firstfruits] i.e. an early convert. Achaia] RV 'Asia,' i.e. the Roman province of which Ephesus was the chief city.

7. Junia] RV 'Junias.' Kinsmen] i.e. Jews belonging to the same 'Tribe' of citizens of Tarsus as St. Paul. Of note among the apostles] i.e. distinguished apostles. 'Apostle' means 'one sent on a mission and representing the sender.' 'Apostles of Churches,' cp. 2 Corinthians 8:23; (RM) Philippians 2:25; (RM), were men sent on special missions by particular Churches. But, specially, 'apostles' means 'apostles of Christ,' cp. 1 Thessalonians 2:6, i.e. men sent to be Christ's witnesses everywhere. Such were the Twelve; Paul and Barnabas, cp. Acts 14:14; James, 1 Corinthians 15:7; Galatians 1:19 and Andronicus and Junias. 'Apostles of Christ' must have seen the Lord, cp. Luke 24:48; Acts 1:8, Acts 1:22; 1 Corinthians 9:1 have shown spiritual power, cp. 1 Corinthians 9:2; 2 Corinthians 12:12 and have received a call from God, cp. 1 Corinthians 12:28; Ephesians 4:11.

9. Urbane] RV 'Urbanus.'

12. Persis] the name of a woman.

13. Rufus] cp. Mark 15:21. St. Mark probably wrote his Gospel at Rome.

Mine] i.e. St. Paul felt for her the affection of a son.

17-20. Warning against false teachers, probably Judaistic, whose doctrines St. Paul has dealt with in the Epistle. They may not have appeared at Rome as yet: cp. Philippians 1:15; (written from Rome).

17. Offences] RV 'occasions of stumbling.'

Avoid] RV 'turn away from.'

18. Their own belly] i.e. they seek their own interests, and their religious ideas are low and materialistic: cp. Philippians 3:17.; Colossians 2:20.

19. For] i.e. 'But they ought not to deceive you, for,' etc. Simple] i.e. harmless: cp. Matthew 10:16. 

20. Bruise Satan] by defeating the false teaching: cp. 2 Corinthians 11:12.

21-23. Greetings from St. Paul's companions.

21. Lucius] cp. Acts 13:1. Jason] cp. Acts 17:5. Sosipater] cp. Acts 20:11. Kinsmen] cp. Romans 16:7.

22. Wrote] RV 'write.' St. Paul's habit was to dictate his letters: cp. 1 Corinthians 16:21; Colossians 4:18; 2 Thessalonians 3:17; Galatians 6:11. 

23. Gaius] cp. 1 Corinthians 1:14.

Of the whole church] i.e. the meetings were held in his house. A brother] RV 'the brother,' i.e. the Christian. 

24. RV omits: see Intro.

25-27. Concluding doxology, summing up the main points of the Epistle.

25. My gospel] i.e. his special teaching of acceptance by faith for Jew and Gentile. Of Jesus Christ] i.e. the object of his preaching was to bring about faith in Jesus the Messiah: cp. Romans 10:8. According to the revelation, etc.] i.e. the preaching of Jesus Christ explains God's purpose, which had been hidden: cp. Romans 9-11, 1 Corinthians 2:6.

Secret] RV 'in silence.' Since the world began] RV 'through times eternal.'

26. By the scriptures] cp. Romans 1:1.; Romans 3:21. For the] RV 'unto,' i.e. leading to the obedience which faith implies: cp. Romans 1:5.

Subscription. The subscriptions to the Epistles are said to have been the work of Euthalius, a bishop of the 5th cent.

